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"There was a lot of that at Wilno in the graves. They opened the
graves. They cut the heads off. When those who were born vampires
are not seen to, then they have to dig up the graves, First he
carries off his relatives and then those as far as the bell rings., It
happened at Wilno., They have dug up many, but it was not told, never
revealed, They had to dig it up and cut off the head while he sat in
the coffin."

—an Ontario Kashub (8)g



To Ciacia, who first told me of

my Kashubian cousins.



Preface

This is a book of testimony, a book of faith, Recorded here are
beliefs of the Ontario Kashubs, As all men, they face the terror of
death and the challenge of life; as all men, they have inherited from
their ancestors an approach to these anxieties. Part of their legacy
has become dormant: imbedded in proverbs, folktales, and folk customs
are forgotten beliefs, ideals, and gods., Yet a portion of the legacy
has persisted as a dynamic force. It is just this dynamism which is

examined in Vampires, Dwarves, and Vitches Among the Ontario Kashubs,

The texts on which the analysis is based were collected on two
field trips. The first took place in September 1968, the second in
June 1969. Both were sponsored by the Canadian Centre for Folk Culture
Studies (CCFCS) of the National Museum of Man in Ottawa. The originals
of all field recordings, photographs, and sociological questionnaires
are on file at the Museum. Only a selective portion of this material
has been incorporated into the present work.

To the fifteen informants who were kind enough to share with me
their thoughts and remembrances of things Kashubian I offer my most
sincere thanks; they are the real authors of this work. To Professor
Jaroslav Rudnyékyj I owe special thanks, for it was he who first informed
me of the presence of a Kashubian colony in Canada.

My friend and colleague Dr. Robert Klymasz of the National Museum
of Man was instrumental in arranging Museum financing for my two field
trips to Barry's Bay. Without his help and encouragement this research

would never have been completed. Finally, I would like to thank



e
Dr. Carmen Roy, Chief of the Canadian Centre for Folk Culture Studies,

for her most admirable patience with the Slavic concept of time.

Austin, Texas Jan L. Perkowski
1971



CHAPTER I

Introduction

We face much in the world which we do not understand and
cannot control. Our tools and weapons for confrontation are those
given to us by our own people, our folk. Some call this patrimony
the collective consciousness of a folk, others the "old" religion.

In many cultures the old religion is secret and submerged,
because priests of the "new'" religion, the formal religion of the
established church, abhor its presence as a vestige of the primitive
past. Nevertheless the old religion persists. Actually it is strongest
among the more pious adherents of the new religion. This is not at
all surprising. Those who seek comfort and power in belief are often
strengthened by the act of belief itself. The exact substance -of the
belief is not always significant. Doubts in the efficacy of the new
religion occasionally arise. Questions remain unanswered. It is then
that recourse is taken to the old religion.

The old religion serves as a ready storehouse of knowledge treating
undesireable, inexplicable phenomena. Its age engenders reverence and
respect. Newer discoveries and solutions are felt to be less efficacious,
especially in times of stress. The old religion remains a dormant
legacy, which, when evoked, is capable of generating a dynamic force.
This dynamism can function to produce anxiety or to relieve it, to hex
as well as cure. It can be envoked to serve evil ends.

A recent increase in the use of hallucinatory drugs has brought

about renewed interest in the shadows of the mind. Witches' covens
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have been formed, astrologers are once again hawking auguries from the
skies, and even a Satanic church has been formally and legally
esta.blished.l Has the old religion emerged to challenge the formal
religions openly or are the neo-Satanists merely exhibitionists
flaunting the mores of the new religions? The latter is doubtless
more likely.

There exist societies which have not been proselytized by any
of the new religions. For them the old religion reigns supreme.
However, in most western societies the new religions have almost
completely supplanted the old religion. Only extinct remnants exist
in fairy tales, proverbs, and other forms of oral literature. Occasionally
ethnic pockets are found in which the old religion is preserved. The
continuity of tradition within the given folk group has not been broken.
Elements of the old religion function as a complement to the new
religion. Such is the case with the Kashubs of Ontario.

The Ontario Kashubs are not a "simple," primitive, or retarded
people. On the one hand, they are full fledged members of the Canadian
social and cultural context; on the other, they are carriers of
Kashubian culture in all its psychological, sociological, and anthro-
pological complexity. They are both bicultural and bilingual. In
relating to non-Kashubian Canadians the Ontario Kashubs use English
and function within the general Canadian cultural context. In their
relations to other Ontario Kashubs they speak either English or
Kashubian and function anywhere on the cultural spectrum spanning the
poles of the two cultures.

Daemonology is one of the most productive aspects of Kashubian

folklore in Canada. It is found in the oral traditions of the
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Kashubs and is not to be confused with similar elements in the
Anglo-Canadian literary tradition. The daemons (™supernatural
beings of Greek mythology intermediate between Gods and men")?
are elements of the old religion and, as such, share in the
dynamism of the old religion. Absorption of elements of the old
religion into the written literary tradition divorces them from their
dynamism. This dynamism can only be generated by a given folk in its
own oral tradition. There is no universality of the old religion.
Its dynamism is culturally tied. Herein lies the fallacy of the neo-
Satanists. They either draw freely from literary sources or eclectically
from several different oral traditions. They are not mindful of the
fact that dynamism of the old religion is contingent upon the cultural
programming of the members of a given folk. The participants in a
folk ritual affect one another, but do not alter the rest of the universe.
One folk's mana is another folk's tabu.’

In being bilingual, the Kashubs are fully aware of the literary
characterizations of the beings in their daemonology. Very rarely,
if ever, do they confuse the two. 0Opji or vjé3ii 'vampire' are evil
beings with whom one must contend in a specified manner, while Bram
Stoker's literary vampire, Count Dracula, is merely a character in
fiction, a creature invented for entertainment.h There is, however,
the constant hazard that the researcher might superimpose concepts
from literary sources in his choice of English translations for
Kashubian terms. It is for this reason that complete Kashubian texts
for all data cited in English are included in the appendix.

As important as texts in the original language may be, they do

not present the whole picture. There is one vital aspect of the data
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which cannot be included here: the complete folklore performance.

The total folklore event is composed of the folklore elements in their
original language, the context of the pefformance, and the cultural
programming of the participants. Intensive study and observation
frequently enable the researcher, as an outsider, to relate to the
context and to acquire some feel for the cultural programming. Only
then can an in depth analysis of the data be presented.

This'analysis is not primarily concerned with the ultimate
origins of Kashubian daemonology. All of the lore found in Canada
was imported from Europe. This study focuses on function rather than
origins. The questions to be answered are: what is the extent of
Kashubian daemonoclogy in Canada, how has it been changed there, and
what is its function. Real function is to be differentiated from
assumed function.

The texts found in the appendix represent only a portion of the
total corpus. Other data collected during the field trips has also
been incorporated into the analysis, since some of the informants were
more willing to impart their views when the tape recorder was not
turned on. To insufe the privacy of such informants, none of them are
referred to by name. Instead they are listed numerically. Their names
and complete sociological data are on file at the National Museum of Man.

One final note of caution: Take care when you speak of daemons,
lest you know not of what youspeak! Our minds are powerful things. The
limits of their perception are not yet known. Dare we place a value
Jjudgement on another man's means of controlling and employing this
power? A complete denial of such things leaves little room for one's

personal theology.
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Our Lady's Church, Wilno,

St. Hedwig's Church, Barry's Bay.
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General Store, Wilno,

Translation: "Department
and Grocery Store, Wilno."

An abandoned pioneer farm in Wilno,
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CHAPTER II

Kashubian Settlement in Ontario

The Kashubs are a Slavic people closely related to the Poles.

For the last thousand years they have lived to the west of the Vistula
River in the regions around Puck, Wejherowo, Kartuzy, Gdansk, Bytéw,
and Koscierzyna (see Map A). They are the survivors of the Pomoranian
(from Slavic 'po' - along and 'morje' - the sea) Slavs, who settled
along the Baltic seacoast from the Vistula to the Elbe. During the
course of the last ten centuries the western Pomoranians were gradually
assimilated by the Germans who, in turn, were supplanted by the Poles
at the end of the second World War. Thus the contemporary Kashubs are
completely surrounded by Poles.5

The history of Kashubian immigration to Canada is beclouded by
problems of citizenship and nationality (i.e. state vs. folk). In
official documents the Kashubs are referred to as Prussians, since they
were subjects of the Prussian King at the time of emigration from Europe.
On the other hand, in the various Canadian ethnic histories they are
usually referred to as Poles.

Linguistically speaking, Kashubian may be considered either a
dialect of Polish or a separate Slavic language, depending upon one's
time perspective. From a diachronic point of view Kashubian is the
last surviving remnant of Pomoranian; from a synchronic point of view,
Kashubian is a highly differentiated Polish dialect.6

Although there were attempts to establish a Kashubian literary
language first during the Protestant Reformation of the 16th and 17th

centuries and again in the middle of the 19th century, these movements
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Three generations of Canadian Mr, and Mrs, Piotr Chapeskie
Kashubs: Mrs, Mask on Mask Island, in front of their home in Killaloe,
Barry's Bay with two daughters
and a grandson,

Mr, Ignacy Shalla in his Mrs. Ignacy Shalla at
garden in Barry's Bay. her spinning wheel
in Barry's Bay.



MAP A: THE KASHUBIAN REGION IN CONTEMPORARY POLAND

BALTIC SEA
Puck
e Wé jherowo
=
@,
&
-7
o) % Kartuz
E? Yy
g
A

Bytdw o . ,? O
Koécteczyna

T
O

e Chojnice

GDANSK

ula: Ra

Wi



=11~

have never received popular support sufficient for a successful
separatist movement. It is interesting to note that during its first
phase of literary activity Kashubian served as the means by which
German Lutheran missionaries converted the Kashubs of central

Pomorania from Catholicism, thereby hastening their eventual Germani-
zation and subsequently bringing about the end of this first period

of literary Kashubian. Although the second period, begun by Florian
Ceynova in the wake of newly aroused nationalism, has continued to the
present day it functions as purely regional literature in contemporary
Poland.7 Had a more ardent nationalism been aroused among the Kashubs
in former times, there is no reason why they could not have established
their own semi-autonomous state and Slavic literary language as did
the Macedonians, Byelorussians, and Slovaks.

The Canadian Kashubs feel that ethnically they are Poles, but of
a special kind, and that Kashubian is merely a special type of Polish
fit only for the most "informal" occasions. Although they speak
Kashubian at home and with friends, literary Polish is used for "formal"
occasions, such as reading, writing, and church oratory. There were
no attempts made to establish Kashubian as a literary language in any
of the Kashubian colonies in Canada. Yet their Kashubian vernacular
has served and continues to serve as a vehicle for a varied array of
Kashubian oral literature.

Thus, armed with Prussian passports and a Polish ethnic consciousness,
the first Kashubian immigrants began to lesave their homes (i.e. Lubawa,
Starogard, Gdynia, Kartuzy, Tuchola, Brodnica, Puck, Chojnice,
KoScierzyna, Wejherowo, Gdansk, Tczew, and Gniew) for Canada during

the early 1860's. The migration route began in Hamburg, where the
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Kashubs set sall for the Port of Quebec. After they disembarked at
Quebec the British Colonial Agency then sent them west on the Central
Canada Railway (now the Canadian Pacific Railway) to settle newly
opened lands. In those days the Central Railway terminated at
Bonnechére Point, a few miles from Renfrew. Some of the first
Kashubian immigrants settled in Renfrew as railroad laborers or as
servants to Irish and Scottish families. Others moved on to Otter
Lake and still others to Leslie Township in Quebec. The great majority,
however, trekked sixty odd miles along the Openonogo Road to take up
land grants in Hagarty Township. The first group of significant size
arrived in 1864. In that year several hundred Kashubs settled in

the Barry's Bay - Wilno area. At first the Kashubs logged for their
Irish neighbors, who had begun to settle in the area several decades
earlier, but farming took on increasing importance as time went on.
By l9lO.logging was no longer the main source of livelihood.

The influx of Kashubian immigrants from Europe was short=lived.
Within ten years immigration had leveled off with approximately one
hundred Kashubian families living in Hagarty Township. Between 1892
and 1896 a second wave of Slavic immigrants reached Renfrew County.
During this period approximately 250 families of Galician Poles
settled in the Siberia district of Barry's Bay, in the town of
Barry's Bay, in Round lake Center, and in Sherwood, Jones, and Burns
Townships. Several of these later immigrants founded a Polish school.

In 1898 the final group of Kashubs arrived. They had at first
settiéd in Webster, Massachusetts, but adverse conditions prompted

forty families to move on to Canada and settle in the Paugh lake
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district just north of Barry's Bay.

By the turn of the century Slavic immigration to Hagarty
Township had ceas~d entirely and it was not until the end of World
War II that a few Polish displaced persons settled south of Barry's
Bay in and around a resort settlement called Kaszuby.

The cultural life among the Canadian Kashubs has always centered
closely on the Catholic Church. All of their social organizations
are religious and, through the years, not one secular group has formed.
Even in recent times only 3 % of the marriages in Wilno and Barry's
Bay have been mixed ethnically. Religiously mixed marriages are
virtually non-existent. These facts account for the high rate of
retention of Kashubian. There are even several fourth generation
monolingual Kashubian speakers.

At the present time there are three main enclaves of Kashubs
organized into three national Roman Catholic parishes in the Diocese
of Pembroke: 1. ©St. Hedwig's Parish, Barry's Bay. 2. St. Casimir's
Parish, Round lake Center. 3. Our lady's Parish, Wilno (see Map B).
Contemporary bearers of the names of the first Kashubian immigrants
are still to be found on these parish registers. Some examples are
as follows: Blank, Burant, Burchat, Bloski, Dobek, Etmanski, Jesurski,
Lurbiecki, Norlock, Piekarski, Prince, Reca, Rekowski, Szola, Szczypior,
Smaglinski, Szulist, Woldock, Zalewski, Chapieski, Biernacki, Cybulski,
Kulas, Palubiski, Yantha, Kujack, Maika, Cyapska, Filis, Laginski,
Slominski, and Retza.®

In the core colonies of Barry's Bay and Round Lake Center
about 75 % of the present inhabitants are Kashubs (or Poles from the

1892-1896 immigration) and in Wilno virtually 100 %. Yet the percentage
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is beginning to drop, because the younger people are steadily moving
to industrial centers such as Toronto and Hamilton. In Barry's Bay
only one in six newly married couples settles there. In Wilno it is
one in eight. In Barry's Bay there are approximately 1300 Kashubs
and about 650 each in Wilno and Round Lake Center. Taking into
account the Kashubs living in newer settlements such as Madawaska,
Whitney, Combermere, Renfrew, Killaloe, Eganville, Cobden and Brudenell,
the total is about 2500. Among these 2500 Kashubs retention of the
ancestral language is quite high - over 60%. Of these, about 20 %
have difficulty with English.’

Of the fifteen informants on whose testimony this study is based,
eight were able to recall specific names of ancestral villages in

Europe as given below.

Informant Places of Family Origin

1 Gdansk (?)
2 Kalisz

3 Juszki, Parchowo, Sielczno
kL Parchowo

10 Kalisz, Poznan (?)

13 Kalisz

14 Kalisz

15 Bytowo, Grabowo, Parchowo,

Poznan, Jamno, Tuszkowy (?)

From this list of place names it is evident that the Canadian
Kashubs originated in the southern part of the Kashubian region from

a belt, running south-east to north-west through the south-eastern
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parts of the Counties of Koscierzyna and Kartuzy (see Map C). Those
from the County of Koscierzyna were speakers of the North Zaborszczyzna

Dialect of Kashubian; those from the County of Kartuzy were speakers

of the Parchowski Dialect.lo
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An old land grant.

Carved smoking pipes and prayer
book cover, Pionser hoe,
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0ld church school, being
developed as a local museum
across from the old Wilno cemetery,

Site marker of First Polish

Catholic Church in Wilno,
It is found at entrance
of old Wilno cemetery,




MAP C: ANCESTRAL VILLAGES OF CANADIAN KASHUBS
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CHAPTER III

Kashubian Daemonology

The basic work on Kashubian folklore is Lorentz's The Cassubian

Civilization.ll Published a few years before the onset of World War

II, it served as a polemic work aimed at proving the cultural affinity
of the Kashubs and the Poles. Yet the tendentious nature of the work

does not detract from its scholarly worth. Particularly interesting

is Part II, in which Dr. Adam Fischer attempts a comparative ethnological

study of the Poles and the Kashubs.

Heretofore very little has been written about the folklore of the

Canadian Kashubs. In 1964 Rev. Willian O'Dwyer published Highway of

Destiny, a history of the Catholic Diccese of Pembroke. The following

excerpts describe two family rituals:

"Mary and John, too, met at the First wake of the pioneers
of their race. They sat in with the older folks to spend the
last night in the lowly cabin of the bereaved. It was not a
social gathering, but a night of vocal prayer, chanted and
recited. At sundown, in the silence of the primeval forest, the
ancient Spiewnik Ludowy, hymn book of the Poles, was reverently
brought out. Grouped around the couch of the dead, young and
old sang hymns in the vernacular to the Blessed Virgin, the Angels
and the Saints.

The rosary was then recited; after which the time honoured
WYPOMINKY, or remembrance of the departed kin of the deceased, was
begun with renewed fervour. Fach ancestor in turn received special
mention and a prayer.

To wind up this part of the ceremony, a final memento for
all faithful departed was announced. Mary and John, as they knelt
together in a corner, had occasion to do a little giggling on the
side, for the elder one, Chapieski, who was the leader in this
prayer, said that it would be for all the "souls who were dead',
Just a slip of the tongue.

With the couing of dawn, the prayers and the chanting ceased.
A frugal breakfast, then the Eight mile march on foot over bushland



16-A

Tombstone in cemetery next
to Our Lady's Church in
Wilno, Translation:

Btmanski

Here rests

the late

Antoni Etmanski

died May 21, 1952
being 8l

His wife

Jozefina Cybulska

died on March 27, 1960
being 9L

Wooden grave marker in old
Wilno cemetery, Translation:

Here lies Franciszek Kujac born
March 11, 1857 and died
December 31, 1938, He beseeches
a Hail Mary
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Wooden grave marker in old
Barry's Bay cemetery, Translation:
Jozef Gutowski died September 25, 1907
li years old He beseeches
a Hail Mary

01d Wilno cemetery,



)

trail with the bier of the deceased on the shoulders of Six young
men -- this, in the First Ten years of the Polish immigration...."

"John was to secure a crown lot, adjoining that of his father's
One Hundred acres. A log Chapel (in Hagarty Township, only a mile
away) had been constructed by Father Specht (1876). Thus the
ingredients for marriage were present -- a holding, and the church.

Mary insisted that the customs of the homeland be carried
out to the letter. On a given day, John's father and a neighbor
would walk to Mr. S's home to ask, in John's name, for the hand of
his daughter.

John's father and a neighbour, dressed in their best, proceeded
to the young girl's home, where they were met by the man of the
house. Exchange of greetings. The purpose of the visit explained:
to intercede for John. His good qualities extolled and the material
goods or holdings recounted. Parental consent obtained. A cup of
good cheer to crown the success of the messengers.

Not far from the house they met John, who read the answer in
the father's beaming face. He hurried to claim his future bride
and make final arrangements for the marriage.

In those days, the bridal party walked to the Church and home
again, accompanied by all the neighbors from far and wide. Gala
national costumes were worn. Flags and bunting fluttered in the
hands of revellers. A musician nearly always kept the throng
cheered and in step, by his lively polkas on the accordion or violin,.

A proud day it was for Wilno Parish. In later years, the
First bride from the settlement now known as Barry's Bay, Eight
miles away, was driven to the church in a home-made wagon with hard-
wood disk wheels sawed from maple logs.

The festivities at the home of the bride lasted for at least
two days. One of the many features of the celebration was for each
man to have a dance with the bride. A necessary preliminary to
this privilege was an offering deposited in a jar, conveniently
placed, and guarded by the head of the house.

It was usually an endurance test, and bravely suffered by the
young, vivacious bride: but she got nothing as a prize for her
fatigue, except, too often, rough handling by semi-or-wholly-
intoxicated guests. The collection pot was taken by the father,
to defray the expenses of the wedding, especially the cost of the
liquors consumed.

Mary often repeated, to the time of her death, the story about
her crushed toes, her bleeding legs and aching sides, that resulted
from the enthusiasm of her male well-wishers on her wedding day.
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As the years sped on, as everywhere, abuses of many kinds,
not only at weddings, but in gatherings, cropped up amongst the
Polish people. Too much strong drink was nearly always the cause,
as it is today.

Father Jankowski, on his arrival, met the challenge, with
his fiery oratory and velvet-covered steel wallop.

The newcomers during Father Janowski's administration brought
with them a different culture to that of the earlier arrivals.
They, too, had their quota of insincere Christians, but, whatever
their differences in up-bringing and customs, foibles and fancies,
they all had a common purpose in coming to the new world -- to be
able to practice their religion in freedom and peace."12

Mr.- William Makowski, in his book History and Integration of Poles

in Canada, also describes several family rituals:

"After holy mass the parishioners gather together in front
of the church exchanging greetings and chatting for a long time
before going home. Christmas Eve celebrations are particularly
important in this area. At the moment of the appearance of the
first star, the family sits down to a well decorated and food-laden
table to share the Christmas bread, in remembrance of family unity
and Christian love. In the event of a death, family members,
relatives, and members of the community, assemble at the death-bed
to hold a wake. These prayers often last the entire night before
the burial takes place.

Another interesting aspect is their weddings. The celebrations
are long and often last for days. During the celebrations there
is much drinking and merry-making, and there are usually special
chants and rituals to mark the occasion.

During the long winter nights, the members of the community
often spend their time at the parish hall where social activities
were held, Unfortunately, as elsewhere, these traditions are
slowly disappearing and are being replaced by television and movies.
Yet they are still present here, and they distinguish the Polish
ccmmmnit{ in the Renfrew area from other Polish communities in
Canada,"3

Although several researchers have gathered data, the only known
published descriptions of the folkways of the Canadian Kashubs are the

two quotations given above.lh These texts are quite similar in that
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they describe family and calendar rituals, those genres most apparent
to the casual observer. Closer scrutiny would have disclosed such
phenamena as a unique system of wedding invitation, in which the best
man, decked out in a Sunday suit with a flower on one shoe, a pistol in
one hand, and a parasol in the other, recites a long poem of invitation
to the residents of each neighboring farm. Still greater perseverance
would have disclosed a submerged but rich cache of lore -- daemonology.

Foremost among the daemons of the Canadian Kashubs are the vampire,
the witch, the dwarf and the succuba. These daemons, neither fully
human nor fully supernatural, are of two types: those whose basic nature
is human (the vampire and the witch) and those whose basic natufe is
supernatural (the dwarf and the succuba).

There are yet other daemons, but their appearance is sporadic.
They do not appear with any frequency or regularity. For the most part
they are ghosts and devils of various sorts, Informant (8) remembered
seeing a phantom white horse with a black spot which suddenly appeared
in her yard and just as suddenly vanished. The daughter of informant
(1) remembers the tale of a local man who was buried without shoes. One
night there was a strange knock on the door of his house. He had

returned for his shoes. The following are texts in a similar vein:

(8)q. My daughter once also saw a ghost - without a head.l5

(3)e. He said that a person who dies will not come again here
to this world., But he said, however, that a person came
to the priest Jankoski - it was Monsignor Bernadski who
told this. His housekeeper told me that the man came to

him three times and the priest immediately fled to where
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she was. He was scared,

(L)d. Something was haunting a house. In one room was a
ghost. Everyone who went to sleep there in that room
fled. The ghost frightened him. There was a wise guy
who said, "I am not afraid to sleep at your place. I
will sleep there. There's nothing there to scare me."
So he went and got into bed. Something came and --
I'11 tell you that in English, "Just me and you! Just
me and you! And he got scared. He thought himself.
He said, 'Just give me time to put me boots on! It'll

be just youltn

(7)k. Gaunt and it had a scythe was the way the first ones

described death.

(L)c. At night I got up to go to the bathroom, I went out.
It was pitch black., You couldn't see anything but

pitch black. I saw such a small devil, He jumped back.

(8)a. They went to Toronto. He saw it coming from the forest.
It crept out and was walking while fire poured from its
face., It was all black and fire came from its face.

And he said it had a long tail.
(8)r. 'Sméntek' is a bat, It flies. It looks like a little

devil.

Of the Smetk (sméntek) Dr. Lorentz says, "The Cassubians know not

only one devil, but quite a number, who have various names, as: Lecsper,
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Jark, Zgrzecha, Zgrzidlok, without, however, being further distinguishable.
An exception is the Smetk, whose seat is on the Laso gora or hiska near
Gostomie, district of Kartuzy. But the people have nothing more to tell
of hirn."16 This is a good example of an element of the old religion
continuing its existence in the lore of a people, but in a submerged,
hidden manner. Further affirmation of this is given in the following

testimony:

(7)1. The people have such proverb: fsmintek! will take it. What

it is I don't know.

The vampire (Kashubian: opji or vjésci) is well represented.

Practically every informant has something to say about this daemon.
Pieced together, their testimonies attest to the fact that the vampire
exists among the Canadian Kashubs much in the same way as it existed
among their ancestors in Europe many years ago.

Dr. Lorentz describes the European vampire as follows: "The vampire

is called vjeszczi or wupji by the Cassubians; in Southern Cassubia the

term njeidp also occurs. The man who becomes a vampire after his death
was destined to it fram his birth; if destined to become a yjeszczi, he
wears a little cap on his head at his birth; the future wupji is born
with two teeth., The latter is the more dangerous of the two, since his
becaming a wupji cannot be prevented before the death of the man; but

if one takes the little cap from off the head of the future vjeszczi,
dries it, grinds it to dust when the child is seven years old, and gives
it to the child with its drink, all danger is averted. During life,
neither the future vjeszczi nor the wupji are distinguished by any

special peculiarity. According to some, they look and live like other
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excitable nature and have a bloated, blood-red face -- 'czervjoni jak

vieszczi' (as red as a vampire) is a Cassubian saying -- refuse to
take the Eucharist in the hour of their death and reject the consolation
of the priest. But after death the vampire can always be recognized, |

whether vjeszczi or wupji: he becomes cold slowly, retains the red

colour of face and lips, his limbs do not stiffen, spots of blood often
appear on his face and under his finger-nails.

"The vampire does not suffer real death. At midnight he awakens
and first eats his own dress and flesh, and then leaves the tomb and
goes to visit his kinsfolk, first the near relations and then the more
distant ones, and sucks the blood from their bodies, so that they die.
If all his blood-relations have died, he rings the church bell, and, as
far as the sound reaches, all who hear it must die. He sometimes begins
his ghastly doings as soon as the dead body has passed the threshold,
in other cases, again, days and weeks intervene. On opening the tomb of
a vampire, he is found sitting up in his coffin with open eyes, he
moves his head and sometimes stammers a few unintelligible words. He
has eaten his clothes and shirt down to the waist.

"In order to be protected against the doings of the vampire, care
has to be taken in the first place that the dying person receives the
Eucharist. If a little earth from under the threshold is put in his
coffin, he cannot return to the house. Further, the sign of the cross
is made on his mouth, and the crucifix from a rosary or a coin is placed
under his tongue for him to suck, A brick is put under his chin, so
that he may break his teeth on it. Or a net is put into the coffin,

all the knots of which the vampire must undo before he can leave his
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tomb, and this lasts many years, for, according to some, he can undo
only one knot a year. Or a little bag full of sea-sand or poppy-seed
is placed in his coffin, or the way to the grave is strewn with sea-
sand or poppy-seed; the vampire must then count all the grains before
he is able to get out and return to the house, and this likewise lasts
a very long time, for, according to some authorities, he counts but one
grain a year. He is also laid in the coffin face downwards, so that
he may not find the way to the upper world, but descend deeper and
deeper into the earth,

"If, however, all precautions have been neglected, there remains
only one remedy: one must open the tomb of the vampire.at midnight,
and drive a long nail into his forehead, or, better still, cut off his
head with a sharp spade and put it between his feet. Then a stream of
dark blood will flow from the wound, some of which should be caught and
given to the sick kinsman with his drink; he will then recover.

"The belief in vampires is still alive among the Cassubians. As
late as the first decade of the present century, a tomb was opened near
Puck, and the body desecrated by cutting off the head. Several attempts
were made about the same time in the district of Kartuzy, but
ineffectually."l?

Few of the informants distinguished between two types of vampires.

In most instances the terms wupji and vjésSci are synonymous. The one

occurrence of jéci (4a) among the texts cited below is most probably

from jiza, jeza, an old term for witch.l8

(13)b. One they called a vampire (wipji) and another a vampire

(vjeéséi), but I don't know the difference. Some were
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(12)b.

born so that they had teeth right away and some were

born so that they had that blotch in the mouth. But

I don't know which were the vampire (vjééﬁi) and which
were the vampire (wipji), you know. They said that you
had to take precautions with them at death. When they
died, it seems to me, they poured sand from the grave

into the coffin and they hid poplar pieces from the doctor,
having placed it under the sheet. If he came to in the

grave, he would carry off his relatives,

Vampires (vjésci) - it was those people who, when they
were born, some had a tooth. I don't know if they were

vies¢i or upi. Some said that when a person was very

red all of a sudden, he was a vampire (whpji). They
said that when he died he then took his relatives with
him. They died suddenly when he rang the bell. This
I remember: the crosses of poplar, poplar crosses
which they put into the coffin. I saw how they made

them.

It was the kind of person who was born with teeth. Then
they would say that he was a vampire (vjésci). Yeh, but
then before they buried him they had to take good caution.
To take precautions with him, when they had the chance,
they cremated him or put something under the tongue or
under....50 they were able to recognize such people. Here
in the vicinity there were certainly a lot of them, but

I don't remember any more.
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(8)f.

(4)a.
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Some said that when a child was born and he had on his

head that kind of cap, he was a vampire (vjésci).

A vampire (dpji) is born. The sign of one type of vampire
(opji) is a tooth and of another (vj&$¢i) a membrane cap.
It happened after I married him. There a vampire (vjésci)
was born to some people. The child was fine, baptized.
Everything was good and he died. I was there. It was
forty years ago. And my neighbor was there. They said
that T was to sew a garment for the child and I took it
and was sewing the garment, but I said to Mrs. Martin
Etmanski, "Come here. The child is alive. The child is
coming to life, but the mother dying." And theh Mrs.,
Etmanski said, "Yes, but I will put it straight." She
took a needle. From the ring finger, but I can't say
whether it was two drops or three, she drew blood. The
blood was alive and she administered it. When she gave

it from the girl to the mother, the mother got better and
began to sit up. The child grew cold and they buried it.
If it had been layed out for burial, she would have been

taken dying to the grave,

Vampire (jéci) - He died. He was buried. He was ringing
the bell, as far as you could hear the bell, you know.
Out in the country or any place, whoever heard the bell,
he died. They used to put that, you know, what they saw
to him with. When they done that, then they couldn't do

it.
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Although the two types of vampire are no longer distinguished by name,
the birth of a vampire is still marked by the presence of teeth or of
a membrane cap (le; 7n, 12b, 2b, and 8f above). The custom of burning
the membrane to avert danger is also practiced. According to informant

(12):

(12)c. Mother said that I had that cap on the head and that it

was burned. Such a person is supposed to be lucky, but

I don't know.

Informant (12) does not recall having ingested the ashes when she was
seven, but this is something her mother would hardly announce to her.
The ashes were probably hidden in a favorite focod.

Beyond infancy vampires are indistinguiahgble from other people
despite survival of the expression 'red as a vampire! (7n above). The
seemingly contradictory description of a vampire (given below) is

actually a step toward generalizing the concept to include all malformed

i
infants.

(1)a. Vampire (wipji) - it was not able to speak the way we
spoke. They did not have the kind of brains we have,
They were just like a lower form of person. And some were
born like wild animals. I remember that a local girl had

in our town a child just like a wild animal.
The critical period in the life cycle of a vampire is its burial.
It does not undergo death in the real sense:

(14)c. A person was a vampire (vjésci). That he was living, sort

of -- didn't die. His flesh didn't become rigid.
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To insure true death and thereby render the vampire harmless, certain
precautions must be taken. ©Small crosses made of poplar are placed in
the coffin. On occasion one is placed under the tongue or under the
chin, Sand is also poured into the coffin., There are also instances
of placing copper coins over the eyes and one half of a five-cent piece

under the tongue (13b, 7n, 12b above and 3a, 7a, 7b, 8h, and lha below).

(3)a.. A child died and it did not have a tooth. They thought
that it was perhaps a vampire (vj&sci) or something like
that. They saw to it, people said. They split a five-

cent piece in half and put it under the tongue.

(7)a. He made that kind of cross. They put it, it seems to me,

under the chin.

(7). A vampire (vjésci) when he died - but this surely did not
happen. I did not believe it, but many did believe in
things like that - that he rung a bell and then as far
as the bell was heard the people died. Against that they
made those little crosses, so that he could not do that.

Our elders told it that way.

(8)h. They saw to him at death so that he would not take anyone

with him, Some sand was put in and those little crosses.

(14)a. Sometimes they used to close their eyes with coppers, you

know,

If these precautions are not taken, the vampire will quit his grave to

ring the church bell. His relatives, upon hearing the bell, die (4a,
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7b, 7n, and 13b above). Others died as well:

(8.

Mrs. Kilby said that the grandfather was a vampire
(vjesci or opi). He wasn't properly seen to. Fourteen
people, counting my son, died. One a year. They just

died suddenly.

There does not appear to be a clear understanding among most of

the informants concerning the means by which the vampire kills.

Informant (8), however, describes the classic means - blood sucking:

(8)t.

When we were there on that farm something came to my
daughter. Something came in the night and drew blood
from her arm. It was a vampire (vj&sci or wopi). It
came to my daughter at night and took marrow. There was
a sign. A ring was visible. She was weak and had all
her blood drawn out. It healed later. What they did is
forgotten. Mind you, he came at night, when she was
sleeping. It was a vampire (vjésci or opi) that came.
Have you ever heard of such a thing? We didn't tell
anyone anything., We didn't do anything. ©She wasn't sick
at all. She was kind of weak for awhile, you know. She
was about sixteen, fifteen years. We kept it a secret.

We never told anybody.

This bit of family history was divulged with a great deal of reticence

on the part of the informant. For her, the incident is something to be

ashamed of and to hide. Being knowlegeable in vampire lore, she also

cites a cure for the victim in which blood from the vampire is given to
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the victim in drink (8f above).
If proper precautions were not taken at burial and the vampire
succeeded in claiming its victims, there was one last recourse - to

decapitate him:

(8)g. There was a lot of that at Wilno in the graves. They
opened graves. They cut the heads off. When they die
and were born vampires (opji, v&8¢i) and are not seen to,
then they have to dig up the graves., First he carries
off his relatives and then as far as the bell rings. It
happened at Wilno. They have dug up many, but it was not
told, revealed. They had to dig it up and cut off the

head while he sat in the coffin.

The Kashubian vampire has changed little in its transition from
Europe to Canada. The only innovation of note is the use of poplar
crosses during burial instead of a rosary crucifix. All else has been
retained. Although vampires appear now and again, they do not play a
major role in the lives of the Canadian Kashubs. The increasing
- availability of hospitals for births and mortuaries for burials hinders
the detection of vampires. When the close personal link between a
community and the birth and death of each individual is broken, much of
the dynamism of the vampire daemon is sapped away. He cannot easily
be detected at birth, nor can he be detected or seen to at death. Deaths,
which would have been attributed to him in earlier times, are now

attributed to other causes.
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Thg practise of witchcraft is still very much alive among the
Canadian Kashubs. Witches, both female (Cirovriica) and male (carovhaik),
are distinguished from ordinary people in that they have the power to
cast a spell for some evil purpose. They are not only able to affect
the well-being of men, but of their property as well.

Specific knowledge concerning the secret rituals of witches has
been lost. Details of the means of becoming a witch or of witches?
gatherings on Bald Mountain are not known to the Canadian Kashubs.l”

Although Eiroviiica is the basic term for witch, remnants of others

forms are still to be found:
(7)3. A witch ghselhik is like a witch (Cirowvnics).

(9)c. The one who believes in those witches and all that are

called a guslos.
(14)e. joza - that's a mischief maker.

During his term as Pastor of St., Hedwig's in Barry's Bay, Father
Bernadski was known to preach against witches, calling them 'goats!.
Apparently this was of little avail, since there are said to be at least

ten witches in Barry's Bay at the present time:

(5)e. Witch - There's so many of them. My dear, will I tell
you that or not? My own sister is married to one of them.
She didn't know it. She doesn't believe it yet and my
brother is married to another one. This is what hurts me
the worst, because my brother and my sister got married
to one family. My sister is married to one of them. Her

father-in-law was one of them and then there's another
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brother and there's another brother and therets

another sister and her daughter is the same thing

and they're still living, except the father is dead.

And when that father was living out on the farm there
was nobody on that farm except his wife. His wife
suffered a lot. She died. That man was there all by
himself on that farm and he was fighting with the devils

in the barn. People heard him.

The European notion of a compact between witch and devil as the
source of the witch's power is not held in Canada. The Canadian Kashubs
believe that each witch is possessed by a personal devil. She is driven
to implant her devil in an innocent victim. Fortunately not all people

are susceptible to spells, They are simply inmne:

(9)b. Each witch works with a devil. If he doesn't implant it
in someone - he must - because if he doesn't implant it

in someone, then it trails him himself.

When a witch is about to die, according to informant (8), she passes on
her devil to a new witch, frequently a relative, thereby creating whole
families of witches. One initiates another., It is not possible to
become a witch simply by abjuring God, as was the case in Europe.

The method of implantation is a blow on the shoulder. It is
usually delivered upon entering or leaving church, never inside during
the service. Since the church is the center of communal activity, it
provides the witch with easy access to her intended victim. The antidote

to such a hex is an immediate answering blow on the shoulder of the witch,
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in hopes that the devil will return to its owner. On Sunday morning
such doings provide a spectacle of unusual aggressiveness on the part

of otherwise docile old ladies.

(1)f. My grandmother said that if someone hit you here (shoulder)
this way, then dodge it. Hit him right away. Nothing
will happen to you, but, if you do not do this, you will
be sick for years. You have to hit that person back no

matter who he is.

Implantation may also be effected through additives to the victim's
food or by the 'evil eye'. Not only people, but animals, rifles, and

crops can be jinxed by the evil eye:

(8)s. They say if he doesn't touch you; you know, they can implant

it in a person, even if he doesn't touch him.

Once hexed, not all hope is lost. One may seek the advise of a
black magician (Garnoksdonziik), who has the knowledge and power to undo

evil spells:

(3)d. Black magician (carnoksonznik) - they are those who break
spells. They said when they were eating that he can put
something in the person's or family's food, or something
like that to the one hexed by a witch. A witch (Carovhik)

hexes people and a black magician can remove the spell.,

(9)a. A black magician (Sarde kSezfiik) is like a witch. He can

cast out a witch's devil. They can tell who did it.
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Informant (2) was once advised by an Irish Catholic physician to apply

to Mrs..S, a local black magician of German ancestry, for a cure of

her physical i11s. Although all of the witches active among the Kashubs

appear to be Kashubs themselves, the black magicians tend to be of

other ethnic groups.

Kashubian witches wreak their evil in several ways. However

perpetrated, the casting of spells is central to their activity:

(14)d.

(7)1.

(7)o.

There were many witches. They told how a witch could hex
you., They could do something to make someone sick. When
I was already quite grown, I still feared witches. One

family, all of it, all the sisters were, they said, witches.

Some say that some of those doctors who are now healing

believe that the people were hexed.

Many said that when someone was ill or something he was

hexed.

There are several accounts of food implantation:

(8)p.

My aunt was there. They were preparing a picnic. And so
a day before for the priests, there were three: priest
Bernadski, priest Stominski, and one more. They wanted to
make dumplings for the priests, you know, filled dumplings
for supper. No one there - the women were working, the

men were working - wanted to prepare it. But one, that
witch, was talked into preparing those dumplings. Everyone
poured in there around the table, where they were to eat

and priest Stomifiski said that he was first. He wanted to
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fill up on those dumplings. As scon as he put the first
plece in his mouth, he began to choke and the priest had
a doctor and.immediately began to die and died before
reaching the hospital. No one ate those dumplings. They
were whispering among themselves that she had implanted

his food. The priest died young.

A look of false admiration which causes sickness is attributed to the

evil eye:

(8)1.

(2)c.

(7)e.

(1)a.

Horses get the evil eye. If someone sees a nice horse and
is jealous, then the horse lathers, falls, and dies. Same
were able to cure it. He would take his underpants, wipe

with them backwards and said something, but he didn't tell

anyone. He removed the evil eye fraom the horse.

They said that when a horse was hexed he sweated a lot,

He thought that, as they said, a horse was hexed. And it
was a very nice horse., And there was a person who came
to us and they then harnessed the horse, since we wanted
to ride to town. And they stroked the horse, because he
was such a beautiful horse and that man who had come there
kept saying that he was such a nice horse. After we had

gone out a bit the horse got sick. He was all sweated.

When a small child was born, they did not want to show
him to certain people, because they said that they could

bewitch him.
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(1)b. A woman told me...why...why she has been dead a long
while. She said that she had some geese, young goslings.
And there came a woman., She said, '"Oh. You have such
nice goslings." And on the next day all were already lost.
They died. So she said, "It was a witch." But I do not

know where the witch came ftrom...She had evil eyes.

If after a stranger visits, a domestic animal dies or ill befalls the

farm in some other way, the stranger was an evil spirit:

(8)o. We bought a farm, a good farm. And on that farm things
were going so well that he hired a man to work for him in
the forest. He didn't do anything in that forest for a
very long time. He worked for him and then he didn't have
anywhere to go, that man, and I didn't want him. But he
wanted to work for us even for nothing. But he told him
this way, "I don't want you to work for nothing. I'll
pay you for the work." We had a lot of forest. He stayed
at our place. Well, sir, when he stayed with us he so
reversed everything that we finally sold the farm. There
was no profit from the money. My auntie told me not to
keep that man. Wherever members of his family work, every-
one gets poor and loses everything. My mother said the

same thing. They surrounded our family, those witches.

The witches have been known to concoct love potions, to kill animals

by making seven crosses, and to practise sympathetic magic:
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(13)c. A witch is a person who could be in the house and at the
same time milk her cow. But on New Year she went to a
neighbor and collected some feed, hay, or something. From
you he collected from your liquids. They go home and his
livestock wasn't fat and yours was poor. There were a lot
of such differences, by God. There were those who could
deliver a person to the devil, so that he gets sick and so

Oon.

The several practising black magicians are well patronized. In the
minds of many of the Kashubs there is no distinction between a black
magician and a faith healer. Two of the most noted black magicians of
the recent past were both Germans, Mrs. S and Mrs. H. There are many
accounts of the help rendered by Mrs. H, Informant (3) once received the

following talisman, written in German, from her:

Gut Gllck komm zu mir (Good luck come to me). Another talisman was a

piece of paper stuck through with a pin. It was meant to bring luck in

hunting. Informant (4) had the following to say of Mrs., H:

(4)b. I know my neighbor, Philip Karsubecki, down there. He was
living a little close place from my place. Lightning struck.
Jt was a pig killed and when the pig was killed Mrs. H she
was the one that was curing them. And finally she told him,
"Anything die on you now from now on take the heart out and
bury it in the ground till I come back. Whoever done that,
he got to pay for it all or die. He went out there, really
believing into that. They buried the hide. Mrs. H, when

he came back with her, she came there. She took the hide.
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They digged it out of the ground. _She was roasting it,.
The hide was really smelling bad. Roasting it out in the
summer kitchen, it was such a bad smell, he said he
couldn't go near. He said... he was making a little bit
of moonshine. He took a little bit of moonshine. GShe
said, "He'll soon be coming. He'll soon be here. If he's
not here now in a moment he's dying or he's suffering.
He's going to run. He'll be running down here, coming."
He never came. The next day Mrs. H told him, '"That man
must be dead." And my neighbor went out there past their
house. He was going to go down there and see if he would
hear anything about it, 4if he was sick or dead or something.
He said, "That fellow had a team_of horses. He was going

up town."

At the present time Mr. D and Mr. P are the two most heavily patronized

black magicians. The former is French and the latter German. Mr. D is

considered particularly efficacious because he is a seventh son of a

seventh son and a former blacksmith. He cures both witches' spells and

physical illnesses of unknown causes:

(8)v.

I was sick in my chest. I told him, "There's something

the matter with me here. I swell and my liver doesn't work."
Ever since I have been well. They say that you have to
believe when he cures, He told me he's a seventh brother.
And, mind you, he has such great power that when he cures
you saying, "Put your hand on mine," it's like heat coming

from a stove. You can feel it and he said, "You be cured."
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The following is an exact copy of the incantation against hemmorrhage

given by Mr. P to informant (5):

"There Went 3 Wemen over.

The Blood They locked all Three
a goodby bargian

That it dont Bleed and.

That it dont heal and

That it aint sore

in the name of god father

son and holy gost."

The appearance of erysipelas and other similar disorders is attributed

to supernatural causes and it is to a black magician that one must go

for a cure:

(2)d.

(7)f.

Erysipelas makes you very sick. There were those people
who could charm it away. I had erysipelas on the leg.
The doctor told me that it was erysipelas. He told me
that T had to be given a charm. I went to that woman and
all I remember is that she said, Holy Mary was walking in
the world across a mountain and she was carrying three

roses. One she lay one here, the second there, the third

there.

I got erysipelas on my face. I then went there and there
was a woman who charmed it away. The woman helped me right

away.



(5)d.

(8)m.

(8)n.

(1)e.

_3 Q-

When you break something, get erysipelas or something like
that, these things are charmed away. My aunt was one.

She could do it.

I can cure styes. There was a man who was working as a
construction smith. He said, "Don't fix my lunch this
morning, because I'm going to the doctor." I said, "What's
the matter with you, Alex?" He said, "Look at my eyes.
There is white stuff in them," I said, "The doctor is not
going to cure that for you. Do you want me to cure you?
You have to answer me." He didn't want to answer. I said,
"Answer when I ask you." He didn't want to, but lightly,
as a joke, he said it to himself. But I told him, "You
answer what I tell you to answer." I said three times,
"You have a sty in the eye. Answer: '"That you are, o
prophet.!" Each time he became more angry with me, and the
last time I said, "You have a sty in the eye. Think hard.
That you are, o prophet." And, mind you, he went to work
and never went to the doctor. It disappeared. I cured

quite a few that way.

Don't you know our aunt could charm away eczema? She never
got it afterward. She had eczema all over the body, my

daughter, my adopted girl.

Sometimes someone wrenches his arm. And so a girl here
was able to do it. We took the child there to her. She

then said an incantation there.
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Informant (3) tells of a black magician who threw hot coals three times
over a hexed horse to cure it, of St. Benedict medals used as charms
against evil, and of people who can detect the presence of dead people.
Informant (&) states that yellow jaundice can be cured by hanging a
carrot pierced with a pin under the chimney. As the carrot withers, the
Jaundice disappears. ©S5till other cures are effected by black magicians

as follows:

(8)w. She took a holy candle, She lit it and inhaled the smoke

from the candle. I helped her.

(3)c. She said that that man was there. And the horse in the
stable did not eat and sweated so much. He was so wet
and warm and want to break away. And she said that she

went to read the Gospel of St. John three times. And the

horse was all right.

Though transformed through time, witchcraft has remained a potent
force among the Canadian Kashubs. As in the past, all manner of ill luck
and ill health is attributed to witches' spells., There is no longer a
sure test to discover a witch. One simply knows intuitively who the
witches are.

The witches themselves are in some way accursed, possessed, and
they are somehow impelled to sow evil or face an unnamed torment. One
may not elect to become a witch. It is a matter of predestination,
although they do tend to run in families.

The most important change in the witchcraft tradition has occurred

with the black magician, i.e., those who deal in '"white'" magic, the
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curers of spells. Rather early in their stay in Canada the Kashubs
began to equate black magicians with evangelistic faith healers who

are able to cure both spells and undiagnosed diseases not of supernatural
origin. In recent times black magicians are more frequently sought for
medical consultation than for the breaking of spells. A process of
depersonalization is taking place. Iess'and less is remembered of the
workings of witches. Emphasis has begun to shift to the black magicians
and their cures, There is less interest in the way spells are cast
than in their cure. As in the past, the ill fortune and ill health
attributed to witchcraft continues to appear, but they are now less
likely to be attributed to the hexing of a specific witch. Concern for
the cause of an inexplicable malady is held to be the province of the
black magician. Interestingly, the majority of black magicians are of
other ethnic origins: French, German, or English, The result then is

a gradual loss of the Kashubian witchcraft tradition in favor of a cross
cultural tradition of faith healing.

Dwarves (krusfiunti) are domestic daemons, whose dispositions are
not all bad. In habit and physique they resemble human beings, except
that they are very small. They wear red suits and red caps. They inhabit
farm houses and other farm buildings. In the stables they have the
habit of braiding horses! manes. Their most serious prank is the
substitution of a human infant with a deformed child of their own. On
the other hand, it is possible to extort gold from them by snatching one

of their red caps.20

The dwarves in Canada have preserved the habits and customs
attributed to them in Europe. Their most bothersame activity is the

braiding of horses' manes:
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(11)a. I don't know anything anymore about those dwarves, but
I heard how they said that once dwarves really lived
behind the stove here. I didn't see them there, you know,
They say that someone must have been living there, because
several came and said, "Let Matyl go home, because Daniel

is not living.'" And then behind the stove crying started.

(5)i. My father was working in a logging camp., Mama and my
bigger sister once were on their way to the barn. There
were horses, a cow, me and my brother., We were sitting
this way. We were sitting the way we used to, because we
had that first kind of seat made from a log. It was a
stump lined probably with clay, and there was such a small
hole in it, you know. There was a woman., I kept looking
at her and was very much afraid. My brother sat on the
side so that he didn't see anything. The little one left.
She had a hat and a nice dress and wore shorts with buttons.
She went past. I sat so still and looked. She crawled
into the hole and she disappeared. So when my Mama arrived
and began to look she had already dropped out of sight.

It was a very small person. He had gone., I don't know

if my father did it or if it was real or if it was a dwarf.

(5)f. O yes, about those dwarves. They are those dwarves. We
were very much afraid of that. They told various stories
about how the dwarf came, braided the horse. They so braided
it that it was impossible to unbraid it. I still remember

how our horses had it.
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(7)c.  About a dwarf they said that they were small people. I
do not know. They were red., They said that they braided

a horset's mane.

(5)a. They twist tails and manes. They bothered horses, they

braided them.

(2)a. My father went to the stable. The horses! manes were
tangled and they said that the dwarves must have done it.
And we were small children. We were afraid to go to the

stable,
(7)m. They said that they knotted the horse's mane at night.
(8)d. More than once the horses' manes were braided.

The dwarves are also known to be avid dancers. Peculiar to the
Canadian dwarves is the physical evidence which remains after their
dances, Informant (8) remembers seeing a circle as wide as a horse
plow in which nothing grew for over five years. Others offer testimony

as follows:

(8)ec. Once they went fishing. People saw how they had built a
fence, but I don't know if they are alive, those people,
or not, They went fishing. So people saw such small red

people dancing on Good Friday.

(8)v. I went to my neighbor where I lived at first on the farm.
And it was so nice and flat and green. My neighbor was

near the granary. I said, "Look how a circle has been



danced here,'" She then looked up at the sky, "For Devil's

sake, the dwarves are dancing here at my place."

The following newspaper article gives testimony to the frequent appearance

of such circles:

"SCORCHED RINGS ¥FOUND

IN FIELD 20 YEARS AGO

With the recent interest in mysterious
scorched rings in area farm fields, Mr. Allan
Stuart, RR1, Eganville, recalls a similar ring in
one of his fields about 20 years ago. A perfect
circle, about 20 to 30 feet across with the
characteristic scorched appearance, appeared within
a matter of one or two dgy s, claims Mr. Stuart.

tHe had Jjust been up to the spot where the ring
was,' Mrs, Stuart said of her husband, 'a couple of
days before they appeared. There was no sign of
anything strange then.'

Mr. Stuart said that the grass dried up in
the circle,

An interesting fact of the Stuart 'ring' is
that the grass did not grow in that spot again for
several years.

'T wonder if the places where the rings are
in Chapeau and in Westmeath Township will have

anything growing in them for the next few years,!
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said Mrs, Stuart, 1It will be interesting
to see what happens.'
Two other occurrences of this phenomenon
have been reported to The Observer.
On June 2, a 30~-foot ring on the slope
of the north side of Highway 17 was sighted
by children of the John Mclaren family, whose
farm adjoins the hill where the ring is located,
In May of this year, three similar rings
were found by Leo-Paul Chaput, in a field across

from his home near Chapeau."

The Pembroke Observer
Pembroke, Ontario
June 19, 1969
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The bald mountain in the following account is reminiscent of the tradi-

tional meeting nlace of witches rather than that of dwarves, Perhaps

the informant is confusing the two.

(10)a. There was a kind of mountain, a kind of bald
mountain there. They came out, the dwarves, you know,
on Saturday and they played music on

violins at night and sang. My uncle

told me that there was a door in

the rock, that they sat there in that

rock and in the morning or at night they came out
and danced, played music. He heard their songé,
music on the violins.

They could hear, you know, the dwarves, but

we were not able to see them. That wés here

in Canada.

Many a malformed or dwarfed child is said to be the result of mis-

chief on the part of the dwarves:

(12)a. The first ones thought that there were such things.
They came to the houses, but I don't know

if it's so. They were very small and could disappear
before your eyes. 1 know only what the old folks

used to say. They had red clothes as well as

red shoes. I know of one

family that told how they came to the grandmother

with the children and the mother got worried.

It was bending over them and then it was trying

to move her away, which was bad.
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(8)e. His mother many times told

how there was a wrnan who went to

work on the estate. ©She had a child and once

when she came home the child, it seemed, was

not the same one. It was evident that the child was
changed, but she scraped out a hole in the lime

in the old house loft, you know, and she began to dig.
She went and arranged meat and a boot top on the
stove. And put them up on the wardrobe, and she
looked at the hole, The dwarf, when it crawled out,
it went to look at the cradle and

climbed there into the hole on the wardrobe and
spoke to itself. So, when the woman saw that her
child was not there, she began to beat it

,and really pummel it, but they brought hers back.
Theirs was very beaten up, since

she had struck it.

Dwarves are said to have great stores of money:

(5)¢. They said that they were dwarves.

Once a minister was sleeping.

He had to sleep in a barn. In the 0ld Country
it was like that. They danced a lot, the
dwarves. They had such long

caps. The minister took the cap from him.
Then he came and asked for

the cap, that if he gave back the cap
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he would bring money. He gave it back so that
there would be money in his coat pocket.

He actually had money in his pocket from that.

The dwarves have a taste for milk:

(7)h. They said that, the dwarves milked cows.
When the people milked, they blessed so that the

dwarves would not milk.

(5)h. Others said that a woman

was milking a cow and a dwarf came up with

a pail. This little fellow came from somewhere in
the barn - there was illness — and asked her

to give him some of the milk for

his sick child.

The following two accounts are somewhat problematic. The first
exibits some confusion between the dwarf and the vampire. The second

is doubtless a recent borrowing from Germanic folklore.

(5)b. Red caps on the head. He was not
baptized. They got up from the grave
and spoke to old people, with those red

cans.

(14)b. The dwarves worked at night.
They worked when it was a good person
and he was good to them. Then

they did some work. They
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did your work for you at night. When
you got up and went to work in the morning,

the work was done.

The dwarf figure is in a period of transition. Certain activities
attributed to him are now looked upon as tales for entertaining children.
Other activities, such as circle dancing and braiding horses' manes,
continue to occur. Doubtless these phenomena will persist for a long
time to come. The question is how long will they be attributed to
dwarves. Probably one more generation. The dwarves are in the process
of retreating from a world of mischievous activity to the world of the
folktale.

The succuba (mwbra) is kin to the vampire. It is a night spirit
which suffocates its sleeping victims. The intended victim always
seems to awaken in time -- occasionally soon enough to grasp at the
succuba, which then turns into a concrete object, such as an apple or
a ball of wool, The succuba is the wandering soul of a sleeping girl,
usually unbaptized. Its visit can be avoided by blocking the keyhole
in the bedroom door, by pointing one's shoes away from the bed, or
swearing at. it 21

The Canadian succuba does not differ appreciably from its European

ancestor:

(6)a. The succuba chokes, They said that it was a
child who was not baptized properly. This person

walks at night and chokes others,

(15)a. They said that when people went

to sleep it choked them.
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(8)k. They said, those old people, that a succuba
could be a person who is not propzrly
baptized. If you swear at it or point

your shoes away from the bed, they never come back.

(5)c. Succuba - They are unbaptized children
who died before they were bantized. They
come to a person and they choke

a nerson in the night. My brother caught
one. When he caught it his hand was full

of hair and he squeezed and exorcized

it so that they would never bother him again.
My sister told me that when you go to sleep
put your shoes under the bed

facing out.. Then she will no longer

bother you. And I did it

and the succuba did not choke me anymore.

(1)c. They said that during sleep, when

a person is sleeping deeply...our father

did not believe this...he said there

were no succubae, but he said that a person

with difficulty sleeps as if dead and with difficulty
awakens and surely he is dreaming.

He thinks that a succuba is choking him,

Some people believe in it very much.

(7)g. A succuba is that which chokes people. She

could crawl through a keyhole.
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Someone said that, while a succuba was choking and
then they grabbed, sometimes it was

like a ball of wool and then it disappeared.

(8)3. My brother Frank also caught one.

A succuba, nightmare, also choked him,

He had to sit up and not go to sleep on the pillow,
so that it would come to him. He said that

a man all matted with hair came to him,

and he caught it.

(14)f. That succuba had to be a person. It would
come and choke you at night. Sometimes it was

a neighbor,

(6)b. It was an apple and he bit the apple and
on the next day his neighbor, whether it

was a girl or a boy or a woman or

a man I do not know how, but I know

that the old folks said that the

man bit a whole piece out of his thigh.

Succubae are known to attack horses as well as men. They cause
the horses to sweat and occasionally the perspiration materializes into
an object, Informant (3) witnessed the materialization of a pipe.

The following is a similar account:

(3)b, I heard that a succuba is sweat from a horse.

One man went with the horse
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with his hand, you know.

He went to his horse and it

sweated an apple. He bit the apple.
The next day that

man had his face bitten.

The succuba has been likened to a personified nightmare. The

following account hints at a possible erotic dimension:

(8)i. The succuba. I don't know what it is. It comes
like a love. It creeps up on me, It came here, but
no longer. I swore to myself and

in different ways. It never bothered me after that.

The following account is not, drawn from personal experience. It

undoubtedly is a retold tale.

(6)c. Three girls were working for a woman. It was
early, time for them to get up for work. The girls

had not gotten up. So the women went to awaken

them, but they were no longer sleeping. They were
talking to one another. One was all wet. One

was covered with ashes, and one was covered with thorns.
They said that one choked

water, one choked fire, and a third choked

thorns.

This colorful account of the succuba riding to its victim on a

snihning wheel is reminiscent of similar European traditions:
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(13)a. They said 'succuba' - that is nightmare.
The succuba rides

on one wheel, It

chokes a person. After he

has fallen asleep it so chokes him that

he cannot cry out or

catch his breath.

There was a neighbor (female) who

burned a lamp all night. She had

a light, because when she put out the

light the succuba choked her. Then

something happened. Someone ‘was returning
from the inn. He was good and drunk.

The moon shone very beautifully. He

was walking there by those people, whom

the succuba was choking, who had that light.
S50 he was going past those people, you

know, but it was late in the evening -

maybe ten or eleven o'clock.

Then, you know,

he said that he was looking and, hell,

the succuba was riding: pyti, fyti, fyti, fyti.
But he said, "When she rode up to me

I said, "What the devil

do you want, succuba?" But he said, when she
knocked into his legs in that coach,

he fell on his head.

He said he was on all fours.
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The succuba remains a vital force among the Canadian Kashubs,

At one time or other, practically every informant has suffered from
its onslaughts. In form and habit it has differed little since its
introduction from Europe.

Taking man as the measure of all things, how then does he marshal
his pantheon of daemons to cope with adversity? What are the assumed
or overt, functions of the Kashubian daemons? How do they differ from
actual or underlying functions? These are the questions which remain.

The Canadian Kashubs believe that the vampire functions as an
agent of death. Marked at birth either by teeth or by a membrane cap,
the vampire does not suffer a normal death, but rises after burial and
proceeds to cause the death of others. The underlying function of
this daemon is an anthropomorphism of the subconscious fear of death.
The vampire provides a means of controlling death, but only in a
limited way. If a vampire is properly seen to at burial, it dies,
but its relatives do not. On the other hand, if it is not properly
seen to, it does not die, but its relatives do. Thus the victory
over death is Pyrrhic.

The succuba functions as an agent which causes an abrupt
transition from troubled sleep to consciousness. During consciousness
it takes the form of an apple, a ball of wool, or a pipe. The under-
lying function is a materialization of subconscious anxiety. The
succuba offers a means of grappling with and removing unnamed
anxiety. The precautions of wax in the keyhole and shoes pointed
outward provide security and therefore forestall anxiety, while
swearing or seizing the materialized succuba brings about complete

sunression of the subconscious anxiety.
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The witch acts-as an agent for injury to body and property.

The black magician is an agent for cure. They battle each other by
mustering "secret'" laws of the universe, Their underlying function
is embodiment of the conflict of good and evil. They provide an
anthropomorphism of the poles of good and evil and are the means of
defining and coping with the injustice of evil, thus removing the
frustration of unwarranted adversity.

The dwarf is agent for several unrelated phenomena: the twisting
of horses' manes, sudden reduction in a cow's milk yield, the birth
of midgets, and wilted circles in the grass. Its underlying function
is to relieve anxiety over causation. It helps to fill the need to
understand and therefore control one's environment. It provides an
anthropomorphic representation of causes and serves as an agent of
otherwise inexplicable natural phenomena.

Thus have the Canadian Kashubs erected this gothic cathedral of
their minds as a bastion against fear of the unknown. FEach daemon,
drawn in the bold lines of man's own image, embodies one of his
eternal concerns. The total structure is a viable teleology which
aids him in understanding and contending with the whims of his

environment.
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CHAPTER IV

Kashubian Texts

The transcrintion system used is based on that of the Atlas

Jjezykowy kaszubszczyzny.z? It is phonetic and not. phonemic in

nature. OSince the small corpus of texts was elicited from fifteen
different informants, it is not feasible to present a definitive
phonemic analysis at this time. An inventory of symbols employed

in the system of phonetic transcription is given below:

Consonants
b voiced unaspirated bilabial stop
p voiceless unaspirated bilabial stop
d voiced unaspirated avico-dental stop
t voiceless unaspirated apico-dental stop
g vVvoiced unaspirated dorso-velar stop
k voiceless unaspirated dorso-velar stop
v voiced labio-dental fricative
f voiceless labio-dental fricative
z voiced apico-dental hissing sibilant
s vVoiceless apico-dental hissing sibilant

voiced apico-alveolar hushing sibilant

<

wm<

voiceless apico-alveolar hushing sibilant
x voiceless dorso-velar fricative

3 voiced apico-dental affricate

¢ voiceless apico-dental affricate

% voiced apico-alveolar affricate

voiceless apico-alveolar affricate

<
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1 voiced apico-alveolar lateral (non-syllabic)
m bilabial nasal

n apico-dental masal

i fronto-palatal nasal

J fronto-palatal semi-vowel

w bilabial semi-vowel

r voiced apico-alveolar trill (non-syllabic)

<

voiced apico-alveolar sibilant. trill

Vowels
i high front unrounded oral
y mid raised front uﬁrounded oral
u high back rounded oral
e mid front unrounded oral
g mid front unrounded nasal
® mid central-back unrounded oral
o mid back rounded oral
q mid back rounded nasal
a low contral oral

g low central nasal

Other Symbols

stress accent
unclear on tape

! " Fnglish words interpolated into Kashubian text

Although in some of the idiolects phonemic palatalization,

additional palatal consonants, or other phonemes may well exist, a
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definitive analysis must await additional data.
The names of the informants have been withheld. Instead they
are represented by a series of numbers, followed by basic biographical

information:

1. present residence
2. year of birth
3. sex

L. marital relationship to other informants

EDITORS' NOTE: The transcription of the following Kashubian texts
reflect the author's own interpretation of conversations he held

with his informants, and therefore have been left unaltered.
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KAGHUBIAN TEXTS

(1) Barry's Bay, 1892, F.

a. wipji - fije mjdgwo tdk mwivié ték
jdk mi mwuvjili. JAi rozimu
né mjéli takjégws jak my mdomi
rdzum. t6 byw Eisto td tdk jinli
ldze virozdni. a jédni byli
wurozdni jék zvjezdta. Jj& pamjdtom,
c¢d jédna fhevjdsta titaj mjdwa v
nddim mjéjsce tdk jdk zvjyt
to %éckwo bywo.

b. jédna fhevjdsta mhé mwuvjiwaeeetGesejiSeee

jo widna jus fhe Zije dwigws. wina
nwuvjiwa, Ze wuna mjdwa tdkix
gésuf, mwddi ggsuntka. a pPidwa

jédna fievjdsta., mwuvjiwa: ‘'o. ti mds

tdki wddni gqsuntka.' a drugjégwo
dhd f3istkwo jus bjwo zgihdti,

pozdéxwo jiji. tJ wina mnwivjiwa: 'td

3

bywo &drovhica.' 2ali jd hAé vjim skdt

gdrovhica pryBwa...lixi 68i wina
mjawa.

¢c. t6 widhi mwivjili, Ze f spiku, jék
Cwovjek Cé3kwo Spiju...ndd djlec
to hé vjéPaw. win mwiv, ze tdm
hé biwo mwsry, dle mwivjiw Ewdvjek
E&8kws spije zmdrnotovani a E&3kws
wushe i mwd se pévno shilje cds.
win mdsli, Ze td mwdra jégws dusi.
jédni 1lu%e bdrzo vjérq f td.

d. jék %éckws mawi se wldroziwo tJ hé
xceli pwokdzac jédhyn 1luzom, bS
mwivjili, Ze mjdgws wurddic jégwo.
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e. Cdsym xtdés rdks vikrdci. a td tdko
kwobjita tutaj mjdgws td zrdbjic. td
ms vzdli td zéckwa tdm dd Ai.
wana tdm tJ zazegndwa.

f. mdja stariska mwuvjiws, jdkby cébje
xtd tu tdk wudéZyw, td sa
vikrunc. jégwe zdru wided, ti
tobi ss fAilc fHhe stdhe, bwd tdk ti
tégwe fié zrdbjis, t4 buzes
xworovéwé z dwigje ldta. "you have to hit
that person back no matter who he is."

(2) Barry's Bay, 1894, F.

a. nwdj djlec pwsSet do x1yve, do
stdjni. kwahum byws zaplotwi giyve
i mwivjils, %€ tJ krdshontes
mjdwa zrobjuni. a m3 bdls mawi
38ca. md mjéls strdx isc
dé xliva.

b. jédni mwivjils, %€ jdk 3éckws sa
wiro3ywo, ze wano mjawo nd gwdvje
tdko Copko, Z€ td bywo vjésli.

c. wahi mwivili, Zé jdk kwih bjw

wiroloni, Ze sg barzo pwécyw.

d. rdza, t6 sq zrdbjq bérszo
xweri, i tagi luze byls, cd td
msgls z8%egnac. Jjo mjdwym
rdzq v ndzi. ddktor mjé
pwévjesaw, ze té bywa riZa,
"erysipelas." i wsn mié pwdvjezaw,
Zé jo mjawym ddstac td "charm"
Jo pwsdwe do ti kwdbjyty i to
f8yskwa ¢d jo se UwoZym, %Ze wuns mwuvjiwas,
'8wd na svjéi&s marija pénna p¥és
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gwire i Adswa t¥i riZy. jédng
wozywa tul, drigq tdm, tIécq tq.'

(3) Barry's Bay, 1894, F, wife to #&4.

de

d.

3€ckwo wimarwo i wins Af mjdwa

"tooth." wahi mdslylsa, Ze wane bjwa
mwoze vjésli dlbws cd. wahi gwad
wopatlyli, lize gdwzali. wahi

pfécani ~ té bylo pjdnc céntuf - nd puw

i wshi pwdd jonzyk woZyli.

jo Cuws, z€ mwadrs pwac kwiha.
jédyn Cwdvjek wan s tégwa kwiha.
w3n Set tym tdk rdkQm, "you know,"
Sét gws kwiha i rdkq i wsn

pwacyw Jjapkws. wan td jépkws
kdsyw. dri%jegwa dhad tén

xwop mjéw lice wagryzwi.

wdns pwovje¥ala tjyn Ewovjek tdm byw.

i kwih f xlivje Hhé Zel i tdk sq
pwocyw. t&k byw mdkri, cdpwi

sq xc€l wirvac. i wana mwuvjiwa,

wana Swé pwacytac évafiq svantégwo

jana t3Y rdze. i kwih byw "all right,"

ddrnoksdnZhik - t6 sq ci, ¢d ndprovijq
¢drs. wilhi mwuvjili, jdkx wdhi jadq, Ze
wan mwoze tymu Ewovjeku &3 rdé3i za sdzac
&y cd. tégwa se wilaruje Earovhikum.
drovhik 1luzi aridje a &drnoskdnzhik
mwoze wuipravjic td.

wan mwuvjiw, %Zé tyn Cwovjek, cé
winfe, Zé win Hhé prfifize vjoneci
nd svjét tu. dle win mwivjiw, jédnak,
pryset Cwovjek do ksdnza jankoslygws -

té bjw "lMonsignor Bernadski" cd nwivjiwe
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pwovjédawa jégws gwdspwodyhi, Zé

S
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pryset a ksdnc wucek vjédno
tdm gdé wuna byws. win mjel
strdx.

y rdzs tyn Ewdvjek dd hégwa

< H¢

(4) Barry's Bay, 1880, M, husband to #3.

a. jéci - "He died. He was buried. He
was ringing the bell, as far as you could
hear the bell, you knowe Out in the
country or any place, whoever heard the
bell, he dieds They used to put
that, you know." c¢d wopatfyli tym.
"When they done that, then they
couldn't do it."

be. "I know my neighbor, R.K.,
down there. He was living a little
close place from my place. Lighbtning struck.
It was a pig killed ana when the pig
was killed Mrs. H, she was the
one that was curing them. And finally
she told him, "Anybhing die on you now
from now on take the heart out and
bury it in the ground till I come back.
Whoever done that, he got to pay for
it all or die." He went out there,
really believing into that. They buried
the hide. DNMrs. H., when he came
back with her, she came there. She
took the hide. They digged it out of
the ground. ©She was roasting it. The
hide was really smelling bad.
Roastiné it out in the summer kitchen,
it was such a bad smell, he said
he couldn't go near. He said...
he was making a little bit of
moonshine. He took a little bit of
moonshine. She said, "He'll soon be
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coming. He'll soon be here. If he's
not here now in a moment he's dying or
he's suffering. He's going to run.
He'll be running down here, coming."
He never came. The next day Mrs. H.
told him, "That man must be

dead.”" And my neighbor went out there
past their house. He was going to go
down there and see if he would hear
anything about it, if he was sick or
dead or something. He said, "That
fellow had a team of horses. He

weas going up town."

c. v nocy fstdw i mwilsyw zrdbic svdjq
vwéda. tdm vySet. tJ bywo tdk "black dark."
hé bywo fifc vizec prdsto "black dark."
jo vizew t48i mawi djdbewek.
watskwoliw.

de ¢d v jédyn bwudinkwu stradiwo,
v jédnym rdmje, "ghost." i ka%Zdi té
Set tdm spde f tyn rim 6
wilcek. '"ghost" vastraiiw.
straS. tdk jédyn bjw tadi mondri--
j& Af mom strdxu wu tdbje spac.
Jo bwildq tdm spow. tam Aé fAic
vystraSi. tdk Set, se pwowiyw do
spawafiue c¢d% p¥y3ws a -- bdnde mwlviw
t3 pwo angjélsku: "Just me and
you: Just me and you! And he
got scared. He t(h)ought himself.
He gaid: just give me time to
put me boots on! It'll be just you™!

(5) Barry's Bay, 1912, F, wife to #6.

a. wlni zdkruncajo wegdni i gféba. wini
kwdni bddrovali, zaplecadwi.



b.

Ce

=/

)

dervofie &opli na pwovje. win Hé byw
wexSCune. wuni fstajdli z grdbu

i goddli dd stasyx 1ldzi z tymes
Cervondmi Copkami.

mwéra - té sq Hhe wexSSlne 3eli.

wumdrwi "before they were baptized." wuni
p¥ihdq do Ewovjéka i wini dusq

¢wovjéka wév noc. mwlj brdt zwdpjiw
jédnq. Jjdk win zwdpjiw té blw péwna
vwési v rgkws i win &isnqw i zdklow,
z€bi gwd vjénli hAigdi fAé badrovali.

méja sdstra pwovjezdla mjé, jdk i%e spdc
wéstac svwdje bwity pwdd wilsku

wad wiska. &o wiuna vjéndi débje

fié bén%e badrovat. i tdk zrobiwa

i vjéndi mjé mwéra Hhé dudywa.

jdk se zldomkhe, ddstafigq "erysipelas or
something like that," téj se zdzegnq.
"my aunt was one. she could do it."

¢drovhica - "There's so many of them. Iy dear,
will I tell you that or not? My own sister is
married to cne of them. She didn't know it.

She doesn't believe it yet and my brother is
married to another onme. This is what hurts

me the worst, because my brother and my sister
got married to one family. My sister is married
to one of them., Her father-in-law was

one of them and then there's another

brother and there's another brother and there's
another sister and her daughter is the same thing
and they're still living, except the father is
dead. And when the father was living out on

the farm there was nobody on that farm except
his wife., llis wife suffered 2 lot. <Che died.
Thet man was there all by himself on that

farm and he was fighting with the devils
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in the barn. People heard him."

o ja, wdéd tyx krishukax. tJ sq ti

"dwarfs." wod tégwo my mjéli tdk vistrasduny.
je ruzhe pwdvje3eli, Ze ta krushuka xwo3)wa.
kwdfio pldtle. i wifi tdk té widplotli, Ze tégwe
Al mok rdsples. [jo3 pomjqtam jak

ndsi kwohi mjawi.

i widhi pwovjedeli, Ze wihi, Ze krushuli.
rds jédyn tyn pdrox spow.

td miSel spdc v xlivje. v starym krdju
tdk. 1 wihi bdrzo tdhcovali t6
krisfionta. i tddi mawi. ta&i dudzi
opli. 1 tyn pdrox tq Copkq md vzq.
téru win prySet ci gwd prdsiw wd

td &dpke, ze win by mjow wdddac tq Edpkq
i win by byw pifidnzi pfihus. win waddow, Zéby
f kdwce f &&3A1i wdhi bjwe. '

win mjiw prdvda f ¢dshi pifidnzi

s tégwe.

i drd3¥i wahi pwovjé3eli, Ze kwdbjyta
dojswa krdvq i krushutko priswe s
gélusk. tyn mdwi xwdp skwitks s x1ivjs
i prdsiw ju tadi mawi, bywo gddnod&, Zé
mjaéwa mu ddc tégwa mlika do

xworigws 38ckwoe

mdjs tdta f kdmpje robiw. mdma i mdjs
vjdnk3a sdstra 51i tdm vjédno do

x1livjs. kwlhi bjwe, krdve i jo i mm

brat. ms sézeli tdk. m3d séza tak

pré jak tu "were," bwd md mjél tdk pjérvi jak
bywe s kloci. t6 bywo velypjoni

karé a &y gling. i tém bywo tdko

mdwo kuila f tym, vid. bywa kwobjjta.

i jo ték né jo pdtifg i mjdwa t3le

stréx, mdj brdt sézyw strong,
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ze je hic Hé mu. mawulko Swa.
kdpeluS mjows i tdk td pjéPbi sikho i
nosiwe "shorts" tdk tdm zdpjonti i wina Sla pow.
Jjo tdk 3tyl sézawa. tak pdtPawa. i
wena ldzaws f tq kdle i wsdns

z3inawe. tJ jdk mdma md pPidwe

i zdlawe pdt¥ac a wans ndvet

wdpadwa. t0 byw Swoviek maludki.

wan Set. Jjo hAé vjim 3y mij Sjdyc

t0 robiw &3 t6 byws tdk, &3 0

bjwe krusfuk.

(6) Barry's Bay, 1907, M, husband to #5.

a. mwsra disiwa. wdhi mwuvjils, Zé
3ecko, zé fié bywo rixtig wexE&dny. tyn
¢ovjek xd3yw wév noc i drigix didsiw.

b. 6 bywo jdpkwe i wdn t6 jdpkws wigryz a
drugjégws dha jégws sqsdda, &3 %0
bywa zyféyna &J xwopak &3 kobjita &3
mG8 td téru fié vjiim, dle vjiém tile,
zé povjaddli ti sta®i lize, Ze tyn
¢ovjek mi t1 z widda vyegryz cawi
kavawyk.

ce t¥Y Zyféynki robjiwi wu pdhi. bPwo ryno
Jus &8s wini fstdwi do robwdti. Iyféynki Aé
fstajawi. +tdk pdfii Swd jix wobuiic,
dle wini jus he spdwi. mjéhs sdbq
godawi. jédna bywa cdwa mdkro. jédna
bywa pwopwoldno, a jédna bjwa cérfim
pwokwdotwo. t0 pwovjaddli, Zé jédna dusiwa
vwéde, jédna dusiwa wo¥in, a tPéco dusiwa
Eérhe,

(7) Barry's Bay, cl900, F, wife to #15.

VN oaw

8. tadi k¥j%ik zrdbjiw. wihi ts kwddls,
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mheé se zddie, pwdd broda.

vjésli, jdk wdn wimar - t0 ‘tém prdvda pévno
hé bywo. jo tégwo Hé vjerdwa, vjidnci tdm
vjérile v ta8¢i jdk td - Zé win zvifiw

tédy tdk ddlek jiék tin zvin bywo dde,

td ldze wimjeryls. nd td wilhi té

k¥yzi¢i rdbjils, zébi win Hé mdg tégwa
rdbic. naddi starSi tdk td godola.

wo krushoci to gddola, Ze to byls mawi 1luze.
fi¢ vjim. wihi &érvohi bjwe. wihi
mwuvjila, Zé wihi tdk tym kwdhym, Zé
to gifyvjs bjyws pwdzaplotwi.

wihi mwivjils, Ze &drovhica, Ze wina
mwogwa tdm wilarovac.

wan myslew, zZé, t0 tdk gddols, kwih jdk
byw wiroloni. a to bjw bdrzo wadni
kwih, i tém bjw jédyn Ewdvjek du nas
pryswi a wihi t6 kwifis zdpfongels, cd
m3 xcé€ls jéxac né to mjdsto. a td
kwihe tdk suvdwe, td win bjw tdk

waddni kwif i tyn Ewdvjek, cd tdm

bw prySwi bdrzo gddow, %é tadi

wadni kwidh. Jdk m3 kdval véxali tyn
kwih zdxwerovaw. wun prdsto pwdte.

jo ddstaws rdZe nd gomba. Jjo tédy
Swd td jédna kwobjite, c¢d zdZegni ta.
td xwobjita mhé pwdomogwa wid ridzu.

mwara td c¢o 1ldzi disiwa. wuna

mwogwa vlésc f td duro wat klula,

xtds gddow, Zé jdk mwdra dlsiwa a ftédy
jék wshi t6 xvdcels, td &dsym b3wo

jdk "ball" véwny i tJ z3inow.
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s 5

h. mwuvjila, Ze kroshints xwdc krove vsddjiwae.

Jdk v3dojils tJ préZegnels, cdby krishunte
fhé byws ddjiwe.

i. jedni td mwivjq, %ébi ta%i ti jedni ddktody, e¢d td
téru wlzdrovlaju, vjélfq wihi tdk jdk byws
widarovela.

Je td je tdki jdk tyn &drovhics tyn guselhik.

ke xidi i kwdso mjdwa, td tdk td pjérvi
gddoli, %€ t6 bywo smjérc.

1. 1ld3e mdjq tadi priswovji: sméntek
vézmje. cd td je jo Aé vjem.

me t0 wdfi gdwdala, Ze kwdhq gfsve
plotwi v ndci.

n. vjésdi -- to tacs luze bYyla jdk so
wiro3yls, zZe jédhi mjéls zdmp.
ja hé vim &1 tJ bywo vjés&i &i
to bywo Upi. a jédni mwsvili
Ze, jdk dwdvjek byw bdrzo
¢érvwoni vjédno, Ze td bjw tyn
wilpji €i... wdni mwdvili, jak
wdn wumar, zé tédi wan
z krévnyx z& sobq, Ze
winjerili pwyhi, Ze wan 3ét
dd zvdjns. 16 jo pamjentoms
k¥yZici z wésci, wéskwovi k¥jzici,
i kwddls f t4 trims. jo vizaws
jék wahi rdbilse.

o Vvjé€le mwivjq tdk tdm xtd je xwéri
aby ¢é =-- tdk zd&arovani biyw.

(8) Killaloe, 1897, F,wife to #9.
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wohi pwdjexali dd Tordnto. vizow ji%e z ldsu.
valos 1 tdk jiZ%e prdsto wdo3ih ss suvow

s pyska. cdwi cdrny, wogih s pyska

byw. i dwigi wogun mjow mwovjiwe

pwoswam dd svojix somsat tdm g3é

mjiskawym pjirfsi rds nd farmje. a tdk
bywo wddhe rivno zZélono. i mwdja

sumsutka bywa kdle kdmori. i j& godowyms:
'vizice jék tu je vatahcovane kwowo'. wdna
tdk patfywa na fiebje: 'mwidi td djdble.
krdasfiunti md tu taficijq.' wiuni pwdtym

hé psuswi.

t6 rds sli nd rybi. tJ vi%eli jdk mjéli pwdt
pwobudovane dle jo hé vjem cy wuhi Zyjq

ty 1d3y cy Aé. nd ryby sli. td viZeli

tdki mawi cérvoni tdhAcovawi "Good Friday."

kwofiom féros tdk wuplétwo gryve.

td jégwo mdtka pwdjedaw vjéle rdzi

tédm bywa jédna kdbjita cd swd nad

félvark rdbjic. i mjdwa 3éckwo a jdk

wina vjédno dd dum psysla tdto

3jéckwo, sé zddvawa, z€ td Hé bjwo to
sdmwo. t0 sé vizjawe, Zé 3éckwo bywo "exchanged ®
dle vadwubaws 3udre bés tyn kawk

"old house lot, " vif, i zdzyra. pwdswa i
wuSykovawa nd pjekwe mjénsa i xwdlefku.

i pwdstaviwa v gwire nd Safe. i wo tdm
FUurom napdtfywa. i tyn krdshuk, jék vilos,
wina widswa se pdtfic ti kwdlibes i sé
fspjow tdm £ ti gwlre na té Sdfe i

gédow do Zébje. t€é wina vi3awa, zé jij
zeckwo Hé bjwo, t6 wina zdcewa gwo

bic tdk zwo vdluwa, dle pFihesli ndzut,
dle t6é jix bywo jésle bdrzej zbits jak
wina toé zbiws.
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f. opji. to se wirozow. 2zq4p t6 je Jpji a
vjésCi to je td cdpka. tJ se trifiwo, jdk
jo jim Zéhaws. tém jédhim 1ldzom. vjésEi se wiro3¥iwo. td
3éckwo bywo "fine," waxS8ine. fSPstkws
bywo ddbfe I wilmarwo. jo tdm bjwam. tJ
je "forty eight years ago." 1 bywa tdm mwdjs sdmsotka.
wihi gdédojo, z€ jo mjéwam tJmu zécku
wdxi widsyc., 1 jo vzowam I t€ waxi s3je,
dle jo mwiv etmahskd mérdina: ~ 'pwdcce tl. t3
Yéckwo je Zyve. t0 %éckwa do EZyce
pryxwd%i. a wiuna wimjerawa.' 1 tédy
etmdhska mwivi: 'jd, dle jo t6
wisSykuje.' 1 wina vzdwa igwe. s tégws
pdlyce sérdecnego, 4li tJ Aé moge
povjic, wina dvjé krdpli cy t¥y wiltolyws
krvi. t2& kréf byws zyvws. 1 ddwa spinklerym.
jak ti1 kwobily, ty mdtce daws, tadk mdtka
wozrovlawa 1 zddawa Sézec. 3éckwa
vaéstudwo I pdoxovali. bPwo bi wéZywo, zébi
pwoxwovali, td bi wina bywa kwina brdli dd grobu.

g« t0 nd wilno tégws vjéle f t¥x grdbax.
groby wotpjirali. gwdvy S&inali. jdk 9
wim¥e, c¢d toto sdm onji, vés&i wirozohi. a Hé sim
wopSykovahe, td miSq grdby skdpjivac. 6
nd pjervi zdbira svdjix krévnix 4 téj ddlej
tdk ddlek jdk zvon. nd wilno bjwo. wilhi mdjqg
vjéle skdpane dle hé je pwdvjezone, vadana.
mwisiw skwdpac a gwdve S¢onc bés win
5€3iw f trimhe.,

h. wihi wopatPo gwo nd Smjerd, zéby hAikwogwo
Al brow zd sobq. pjdsku vwézo i té
kPyziki vwdzo.

i. t4 mwéra. jo Aé vjym, cd td je. '"that come
like a love," mhe pwoldzi. tU psysws. a
téru fé dupwdkwi. jo f sdmi kldwam i

rdzmaidy. tJyn "never bother me after.”
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mwij brat frdnek zwdpjiw ty¥S jednégo.

i t3% jégwe mwdra "nightmare" duSiwa.
wun mjow s€zec i e sét spdc na pilovq.
co t6 dd hégwo pPiffe. i mwivji, ze
psyset cdwi kldatovati xwdp dd hegwo.

i win gwo zwdpjiw.

wifii mwuvjili, ti stdri 1d3zje, td mdra, Zé

té md byec cd cwovjek jak Hé je "right

baptized. when you swear or something - take the
boots out, then that never come,"

kwifie dostanq wirok. Jjdbysmy wddnygwo kwiha vizi

Ewovjek, "is jealous or something," tJ je tyn kwih
se Sumi, pddhe, zdéxhe. Jjédhi mwdgli td

wupravit. vzow bukse, svdje spudne wdxs woplerow

wopak i mwivjiw cd8, dle hAikomu Aé pwdvje3ow. win

tyn wirok s kwdoha vzjow.

jé mogg jinémih "cured. one man was working
construction smith. he said, 'don't fix my lunch
this morning, because i'm going to the doctor.' and i
says, 'what's the matter with you, Alex?' he said,
'i look at 2ll my eyes. are all white

stuff here.' i said, 'doctor not going to cure
that for you. you want me to cure? but say,’

i said. 'give me answer.' and he didn't want

to answer., 1 said, 'answer when i ask you.'

a win hé xcow, dle vzow létko f sumjiw

dd sebje gddow. d&le jo mwu pwovjeZawym ,' "you
answer what i tell you to answer." a Jjd

mwuvjdwym t¥y razy, 'ty més jéncmih

v wocku. "give me answer," %Zés prorocku.

"every time get worst at me, get mad," a ti
wostatni rds jo geddwym "last time,""ty m3s
jéndémifi v wdcku, "take hard," t3y ¥%és prordcku.’
"and, mind you, he went to work and never

went to the doctor. disappear on him. i cured
quite a few that way."
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né vjis ndso strina ddrocyw zdzegna "eczema.
she never got after. she had eczema all over
the body, my daughter, my adopt girl."

md kupjils fdrmy, ddbrow fdrme. i ndm

nd ti fdrmje tdk swd ddbfe jd swd

pwu3q¥uw jédnygwo xwdpa sdbje v ldsy.

win na tym lése Aic HAé zrdbjyw grdomade
dwigwu. wun tdm wu hégwo rdbjiw i

tédy widn hé mjél gzé jisc, tyn xwdp,

a jégwo hé xCdwym. a win xEdw wl nas

xwoc zavik robjic. & mwu win nwivjiw tdk:
'jo zdvik Hé xca. "i don't want for nothing.
i'll pay you for the work."' m® mjéli
vjéls ldsu. i win wd nos wdstuwe.

"well, sir," jdk win wu nos wdstuw, win
tdk wopak "so upset down that" m3

naresce sprédali farme. "there was no
profit of the money." mwdjs "auntie told
me to not keep that man. that family any
place they work everybody gonna get poor,
lose everything. and my mother was saying
the same thing." wulhi se zdkrendili

naso familijo ti carovhiki, ti wydovjee.

mwoja strina tdm bjwa. wihi vypravjali
"picnic," 1 tdk %éh prét tym tdk

tym kEénzum bywo t¥Ex - byw kidnc
bérnatéi, ksdnc swomjinséi i jé&& jédyn
bywe i wini x&€li ti k3énzof kluiskuf,
"you know," pjerdgi nd vjelefq. 1 tégwo
Alxt tdm - kwdbjity rdbiwi, xwdpy

robiwi - Aixt he xCow Sykwovac. dle
jédna, té cdrovhica, nd Al gddaws, %Zé
mjdwa a wuna wiSykovawa tyx kluskuf.

i f8isci ndlejli téam kdwo stdwu, cd

byli jédli a kSonc swonjifséi mwivjiw,
Z¢ win byw ndpjervi. xsé ti ndjot se tix
kldskuf. pjérse wiske vzdw dd gémby ,
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zdcow sé€ dliSic I kSénza dadktora
mjow I zdra wumjerow i d¢ "hospital"
wumar. 1 tix kluskuf Aixt Hhé jot.
tdkje. Symrahe swé mjénzi sdbom, zé
té wina jému zdsa%iwa i mwddi

k80nc bywa Emjérc.

1 mwdja curka rds vizawa t3§
"ghost" bés gwova.

sméntek tJ je gdcyk. "oh, in the air.
it look like a little devil."

wilhi mwdvjo jdk Aé rusi, vjés, mdgo wihi
zdsazic Cwovjekwu xwdc hé rusi.

jak my byli tédm nd ty farmje 1 cd tJ
prixwo%iw do t3j mwdji curki. tJ
prixwo3iwo c¢ds v ndci kréf z rénki cickawo.
"that person was" vjéiei dbwo wdpi.

t0 v ndci pPyswo dd tyj mwdji cuirki i

td vzowo tuk i td byw zndk. aréna

bywe vidjet. t0 bywa tdk swdba i mjdwa
wina fSystke kréf wyciskano., 1

té to wdpciskawo pwétym. I cd zrdbjili

se zdbwocon. ."mind you, came at

night, when she was sleeping," t38 bjwo
vjesEi dbwo Opi td psPswo. "did you

heard that?" my A1 pwovjeZeli Aikomu Aic.
mi hfc Aé robjili. wuna fié bywa fAfc

xwora. "she was kind of a weak

sometime, you' know. she was about sixteen,
fifteen years. we keep secret. we never
told anybody."

"mrs. Kilby" mwivjiwa, Ze tyn "grandfather"
byw vjési &1 dpi. win fHé byw
ryxtyk wopatfon. t0 je 3tyrnoile

stk z mwojym synem wumdrty. kdZdegwo
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roku "one. they just suddenly died."

Ve jo bywem xwéro f pjérsax. jad jémwu
pwovjedawym "there's something the matter
with me here. 1 get that big and your
liver doesn't work on you. ever since
i am well". 1 wuhi mwivjo "you gotta
believe when he cures. he told me
he's a seventh brother. and, mind you,
he had such a big power that" win
¢ébje kjiruje "put your hand on mine. it's
heat coming like" wut pjécka. "you can
feel it and he said, 'you be cured!'"

We vzowa Svice. zdpwoluwa 1 té wina tén
dym s t1j svjici pwdjikawa. 3 jij
PWOIIWOEWO «

Killaloe, 1893, M, husband to #3.

a. Cdrhe k8gZzhik, jdk tyn &drovhik. win mwdZe
jégwo djdbwa vygnac. wihi mwdgq pwdvjezic
xtd t6 zrdbiw.

be. jédyn &drovhik z djdbwym rdbi. & jdk win
kwémwu tégwo fé zdsadi, win mwi¥i, bwd
Jak by win kwdomwu Hé zdsaziw tégwo,
td win jégwo tripi, jégwo sdmygwo.

ce t6 vjéri f taki Carovhlci vé f3ystkwo
t0 sq ndzyvajq guSlos.

Barry's Bay, 1897, F.

tam bywa tdko gira, tdko gwdwo

) . W A . h ] A AW
gura. woni vyxwojiwi té kroShdki, vis,
f sobdte i wahi muzykwovawi na
skcypkax v ndci i Spjevdwi. t6 vija
mje pwovjedow, ze byws dvizs v
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rdku, ze one tdm Se3dwi £ tym

rdku a rdno alby vjédur vyxwoZiwi

i taficovdwi, muzykwdvat -- té win spjiva
swySaw muzyks na skcypkax, ze

oni mdgwi, vis, té kro3hdki, bo

mi ix Afpgdy Ad vidjéli. 6 bwo ti

f kanddje.

(11) Wilno, 1895, F.

a. jad juds Afc Aé vim podu t¥x krdshikuf.
d1i nd tdk swySdwym jék mwlviles, Ze rdz
mje8kali pévno krashili za pjésyn
zés., tdm fx hé vizél, "you know."
pwovjaddjq, mwivi, Ze tdm miSel
xt08 mjédkac, bé jédne prysli i
mwuvili: féx matyl dafze dd dum,
bé Ddhel né Zije. i tédy za
pjécym stdw sq pwad.

(12) Round Lake Center, ca. 1900, F,

a. pjérve myslele, Ze taCi bywi.
pry8wi do fzbuf ili, "but" jad Hhé vim,
¢y td. bdrzo mdwe i mdgu zginud
v wddax. tile vjém, cd stdre
pwogaddli. ¢&érvone laxi jak
gérvwone wobuty. vjym, Ze jédna
familio pwdvjedala, Ze prySli babiclce
%é8ami "and the mother got worried."
nd Aix tédm kldna i "then it was trying
to move her away, which was bad."

b. jdk tJ byw tiki dwdovjek cd Se
wiro3iw z€ zambimi. tdk wini
by nazyvali, Ze wdn byw vjésii.
"yeh, but then bsfore they buried him
they had to take good caution." dhi
dby gwo wdpadili. Jjék wdhi mjéli
$dnss ndpjec dlbwo cd8 fkwaddli
pwdd Jjgzyk dlbwo pwdd. 0
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tdkix éwdvjekuf ShAi uznavali i. tu
vélgs v wokowond$i pévno bjwo, dle jéSte
tégwa Hé pamjentam.

c. mdtka pwovjaddwa, Ze jo mjdwem
to &opke na gwdvje i ze Jdns
se spalini. tdki Cwovjek mjdw
by¢ "lucky, but i don't know."

(13) Wilno, 1892, M.

a., wdhi mwdvili, mwéra - td Jje
"nightmare." Ze mwéra jéxa
nd jednym kwdle. i wina
Swovjeka tdk dusowa. Jjak wan
zdsnow t0 wsna gwo tdk dusowa, cd
wan A mik k¥fdec a fii mik
vjdtru dostac.
tdm jédna susutka tdm cd jédnq
ldmpq pwdlova cdwo ndc. mjawa
svjdtwo, bwd jék wana zgdswa t3
svjdtwo t2d mwéra jé diswa. a tyn
stimwu ¢cd téd. wsn 8ét s ka&ms.
wan byw ddst dobre vypiti.
mjésuc cvitiw tdk wddhe. wan
2ét tdm védle tyx 1luzi, cd ta
mwéra diswa, c¢d td swjdtwo td mjdwa
tdm., t0 wan védce tyx 1luze Eet,
"you know'", &le td bywo vjélur pwizno,
mwdze %éSonty gwoiyns dlbwo
jédnustju tam, i téru, "you know,"
wan mwivil, Ze pdat¥yw i, djdblu,
mwéra jéze. pyti, fyti, £yti, f£iti.
dle mwivi, jdk wdna dd mje
ddjezawa, jo mwoviw, cd ti dj&blu,
mwéro, xcés? dle mwivi jdk wdna

vjéxawa, t0 nd$ na gwovq

stonom. mwiviw zdrovno Styriju.
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be jédyn ndzyvyly wipji, jédyn vjeésii,
dle jo hévjim tégo "difference." to
jédni so Urozila, cd w3hi mjéls
zdrus zombe a jédni se udrozyls, cd
wahi mjély td wdtq v gomje. |
dle jo fevjim ja&i bjwi t3 vjesdi
a jaéi td bywi to wipji, "you kaow."
wani mwivili, Ze jix mi$i wdpat?,
cds nd smirc, jdk wshi pwdmarls
t3 mjé sq zddje, %e wahi
vsapels s tégwo grdbu tégwas
pjusku f tq trimnqg u wdhi
zwéski cdbi doktor xiti woZyn pwdd pwixq.
ze wdn pifySet dd sebje v grdobje
i tédy wan zébiruw svdix krévnyx.

ce Cdrovhica tdka bjywa Ze wdna mdgwa
byc v ddmu a wdna wdt tvwdji
krdva mlékws braws. dlbwo
noveégwo rdku té wsn pwodet
dd sqsada i wdn zdbraw z fidu, sdna
dlbwo &égwo zdbow. tdbje
zdbraw wdt tvdéjix pwphi. d13q dd dom
td jégwo t0 HAé bjwo twilsti a tvwdje
bjw bjidni. t88i rozmaitdsci t43i bywi
"by God" tile. ta&e bYli cd djdbwa
mogwa zddac &wovjéka, cd wan byw
xw3ri i td.

(14) Barry's Bay, 1890, F.

8. "sometimes they used to close their
eyes with coppers, you know."

b. krdshonta cd zrobjaws jék wsd noc
zrobjaws jdk byw ddbri Ewdvjek
i jim byw ddbri, td wshi cd
zrobjadwe jékq rdbwots. tvwdja
rdbwots zrdbili ci wadd noc. jak
rdno vstdwa td Ews rdbwots
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bjwa zrdbjona.

c. &wdvjek byw vjés&li. "that he
was living, sort of -- didn't die.
His flesh didn't become rigid."

de bywo vjéle Cdrovhics. pwovjezéls tdk,
ze &drovhics mwdZe wularovac ce.
z€ wdna mdgwa cds zrdbic, Zé ty¥n
by byw xwdri. jdk jo bywem jud dost
ddébre wirosws, jo jésle mjdwam
stréx &drovhicuf. tJ jédna fdmilio
cdwa bywa -- t6 kdZda, cd féisci
sdstry ¢d bywi, té wshi mwivili, Ze
bywi ddrovhici.

e. jqza -- t0 "mischief maker."

f. t4 mwéra tJ Ewovjek mjdw bjc. prifze
a cébje c¢d dusi v ndci. d&dsym bIyw
sdsot.

(15) Barry's Bay, 1902, M, husband to #7.

a. t0 wdhi gdwdals, Ze tdk 1luJe 513
spdc, ze td ix duSivaw.
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FOCTNOTES

See Anton Szandor LaVey's The Satanic Bible, Avon Books, (New York,
1969).

See Webster's Seventh New Collegiate Dictionary, G. and C. Merriam
Co., (Springfield, Mass., 1967), p.220.

For further discussion of these concepts see William Howells'
The Heathens, Doubleday and Company, (New York, 1948), pp. 25-45.

Bram Stoker, Dracula, A Tale, Constable, (London, 1897).

For a short history of the Kashubs see my article "The Origins of
the Kashubs and Their Emigration to America," in Polish American
Studies, (Jamuary-June 1966), Vol, XXIII, no. 1.

For linguistic discussions of Kashubian see the following:
Friedrich Lorentz, The Cassubian Civilization, (London, 1935),
pp. 3-17, 339-389; Jan Perkowski, A Kashubian Idiolect in the
United States, Indiana University Press, (Bloomington, 1969); and
Zdzislaw Stieber, Atlas jezykowy kaszubszczyzny i dialektéw
sgsiednich, (Wroclaw-Warszawa-Krakéw, 196L-).

See Peter Brock, "Florjan Cenéva and the Kashub Question," East
European Quarterly, (September 1968), Vol. II, no. 3 and Ferdinand
Neureiter, "Die Kaschuben," Mickiewicz-Blitter, (Heidelberg, 1968),
PP, 228-248.

The basic published sources for this history are William B. Makowski's
History and Integration of Poles in Canada, The Canadian Polish
Congress, (Niagara Peninsula, 1967) and Rev. William C. O'Dwyer's
Highways of Destiny, (Ottawa, 1964). Other sources include the
following: The Canadian Family Tree, Centennial Commission, (Ottawa,
1967); Canadians All: Poles in Canada, 1938 and 1940, (Toronto,
1940) ; Edmund Kamifiski, "Kaszubi w Kanadzie," KaszBbB, II, no.12(19),
(Gdafisk, 1958), p.4; V.J. Kaye, "People of Polish Origin,"
Encyclopaedia Canadiana, Vol. VIII, Grolier Society of Canada,
(Ottawa, 1962), pp. 226-228; V.J. Kysilevskyj, Slavic Groups in
Canada, Ukrainian Academy of Science, (Winnipeg, 1951); Josef Lubicaz,
Kanada -~ Kraj i Iudnofé, A.A. Paryski, (Toledo, 1929); William B.
Makowski, "Poles in Canada," Slavs in Canada, Vol. I, Inter-
University Committee on Canadian Slavs, (Edmonton, 1966); Boleslaw
Makowski, Polska Emigracja w Kanadzie, Zwigzek Polakéw w Austrii,
(Linz, 1951); Roman Mazurkiewicz, Polskie WychodZtwo i Osadnictwo

w _Kanadzie, Naukowy Instytut Emigracyjny, (Warszawa, 1930);
Stanislaus Monka, "WychodZtwo z Ziemi Kaszubskiej," Informator

.Ziemia Kaszubska, Polonia, (Warszawa, 1963); Nasza Ojczyzna, No. 3

(140), (Warszawa, March 1968), pp. 16-17; Alina Obrowska, "Kaszubi
w Kanadzie," Kasz¥b¥, IV, no. 4(59), (Gdafisk, 1960), pp. 1,3; Rev.
William C. O'Dwyer, Highways of Destiny, (Ottawa, 1964); Mrs. Carl
Price and Clyde C, Kennedy, Notes on the History of Renfrew County,
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(Pembroke, 1961); Stefan Ramult, Statystyka ludnodéi kaszubskiej,
(Krakéw, 1899); B. Socha-Borzestowski, "Spolecznosc kaszubska w
Kanadzie," (London, 1968); Victor Turek, The Polish Past in Canada,
Polish Research Institute in Canada, (Toronto, 1960); Victor Turek,
Polonica Canadiana, 1848-1957, Polish Research Institute in Canada,
(Toronto, 1957); Melchior Wankowicz, Tworzywo, Polish Weekly Times,
(Winnipeg, 1956); Stefan Wkoszczewski, "Wiad cywilizacyjny Kaszubdw
amerykafiskich", Litery, VII, no. 8(805, (Poland, 1968), pp. 16-17;

and B.J. Zubrzycki, Polacy w Kanadzie, Canadian Polish Congress,
(Toronto, 1947).

Much of the foregoing data was supplied by Rev. A. Majka, Pastor of
St.. Hedwig's, Barry's Bay. It corroborates the findings in Miss
Brenda B. lee-Whiting's article, "First Polish Settlement in
Canada'", Canadian Geographical Journal, LXXV, no. 3, (Ottawa, 1967),
pp. 108-112.

From the list of ancestral villages it is evident that the families
of half of the informants came from Kalisz. For an example of the
Kalisz sub-dialect in 1910 see Dr. F. Lorentz's Teksty pomorskie,
zeszyt 3, (Krakéw, 1925), pp. 658-660.

op. cit.

See Rev. William C. O'Dwyer, Highways of Destiny, (Ottawa, 1964),
pp. 163-166. Doubtless Father Jankowski's "steel wallop" had a
dampening effect on the retention of Kashubian folkways. Rev.
O'Dwyer is quite right in pointing out that the infusion -of
Galician Poles (1892) brought about a cultural change.

See W.B. Makowski, History and Integration of Poles in Canada,
The Canadian Polish Congress, (Niagra Peninsula, 1967).

See my article, "Folkways of the Canadian Kashubs,"
Slavs in Canada, Vol., III (Toronto, 1971).

The English translations given here are not always literal. For
the Kashubian originals of this and subsequent texts see Chapter
IV. Translation was aided by the following dictionaries:
Kazimierz Bulas, Lawrence L. Thomas, and Francis J. Whitfield,

The KoScuiszko Foundation Dictionary, Vol. II: Polish-English,
(New York, 1962); Aleksander Labuda, Silowniczek kaszubski ,
(Warszawa, 1960); Friedrich Lorentz, Pomoranisches Worterbuch,
Vols. I and II, parts 1,2,3 (Berlin, 1958-1970); and Bernard
Sychta, Slownik gwar kaszubskich, Vols. I,I1I,1II, Zaklad narodowy,
(Wroclaw-Warszawa-Krakéw, 1967-1969).

See The Cassubian Civilization, p. 127. Throughout this study
Lorentz' work will be cited as the basic source for Kashubian
daemonology in Europe.

ibid. pp. 132-134.

ibid. p. 115.
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ibid. pp. 115-118, 285-287.
ibid. pp. 124-125, 277-278.
ibid. pp. 111-114, 280-282.
For a complete description of this transcription system see

Zdzislaw Stieber, ed., Atlas jezykowy kaszubszczyzny i dialektdw
sgsiednich, tom wstgpny, (Wroclaw-Warszawa-Krakéw, 1964).
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ABSTRACT:

The Kashubian people, survivors of the Pomeranian Slavs, began
arriving in Canada from north-central Poland during the early 1860's,
The greater part of them settled in Renfrew County, Ontaric, especially
around the towns of Barry's Bay, Paugh Lake and Wilno,

Daemonology has been one of the most originative and vital
aspects of Kashubian-Canadian folklore. The function and meaning
of the principal daemons: vampire, witch, dwarf and succuba is
studied in relation to the Canadian context and the author examines
the adaptations made in form and content.

RESUME s

Le peuple des Kashubiens, descendant des Slaves de Poméranie,
commenga & arriver au Canada vers 1860, venant du centre nord de
la Pologne. La plupart d'entre eux s'établirent dans le comté de
Renfrew, en Ontario, plus précisément dans les environs de Rarry's
Bay, Paugh Lake et Wilno.

La démonologie fut un des aspects les plus prolifiques et
les plus importants du folklore des Kashubiens canadiens, Le
r8le et la signification de leurs principaux 8tres fantastiques
tels le vampire, le sorcier, le lutin et la succuba (&tre féminin
intervenant dans la vie sexuelle de 1l'homme pendant son sommeil)
sont ici étudiés dans leur contexte canadien et une attention
spéciale est accordée aux différentes formes d'adaptation dont
ils ont été l'objet dans leur nouveau cadre,
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